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Death is  a profound mys tery.  T o us  who live, death is  the end 
of exper ience, therefore the end of knowledge.  T he only pos itive 
aspect of it is  that it comes  to all men, and none escape it.  T his  
book affirms  that only Chr is t, who broke the fetter s  of the tomb and 
has  “the keys  of hell and of death,” is  able to speak with author ity 
in the matter  of what comes  after  death.  Evidence is  piled upon 
evidence here that the B ible reveals  both the s tate of man in death 
and his  subsequent future condition.  T he s leep of the dead, 
followed by a glor ious  resur rection, is  one of the mos t comfor ting 
teachings  of the B ible.  How to attain that happy reward of the new-
ear th s tate after  s in and death have been abolished is  the object of 
the challenging ins truction of this  long popular  volume.
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T H E  MYS T I C R E AL M OF  DE AT H

WHEN a man dies , what becomes  of him?  Here is  the 
ques tion that has  confronted the race of mankind from its  
beginning.  I t is  the ques tion which hover s  in the background of 
every man’s  thinking dur ing his  entire life, and becomes  more 
ins is tent and impor tant as  he advances  toward the end of life.

For  life does  end for  all men.  T hat is  the mos t pos itive and 
cer tain and inevitable thing in the wor ld.  We become increas ingly 



aware of it as  our  year s  multiply.  And we come to be more 
conscious  of our  need of an answer  the nearer  we come to the 
change from life to death.

We know something of life, what it is  and means  and holds .  
But death — what does  it hold?  A great adventure? or  endles s  
s ilence and oblivion?

On no other  ques tion have men set for th and toyed with so 
many theor ies  or  engaged in more speculation.  And for  mos t of 
mankind it has  remained in the realm of theory and speculation and 
profound mys tery.

T H E  S H ADOW S  AH E AD

T he religions  of the wor ld have done their  share of theor iz ing 
and speculating — and have ar r ived at no cer tainties .  T hey leave 
the ques tion s til l in the realm of mys tery and fog, and provide no 
solid ground upon which a man can place his  feet with as surance 
and confidence.  None of them really answers  the ques tion of the 
ages , “Man dieth, and was teth away:  . . . and where is  he?”  (Job 
14: 10).

What awaits  us  in those shadows  ahead?  One replies , 
“Heaven.” Another , “Hell.”  S til l another , “Purgatory.”  And yet 
another , “Jus t oblivion.”  But who knows?  And which answer  is  
r ight?  or  is  there another  answer  altogether?

What we need here is  an author ity, one that knows  — an 
author ity based, not on theory or  speculation, not on theological 
claims  or  dogmatic pronouncements , but on exper ience.

T he whole reach of human knowledge is  bounded by death.  
We know what it is  to be alive.  S hot through with mys tery as  it s til l 
is , never theles s  we have exper ienced life.  About death we know 
only one thing, that it is  a fact and comes  to all men.  But what it is  
to die we do not know, for  we have not died.  What death holds  for  
us  or  any other  mor tal we do not know, for  we are not dead.  L ife is  
a present exper ience.  Death is  a profound mys tery.  Our  area of 
knowledge does  not project itself into the realm of death, does  not 
extend itself beyond the mere fact of death.  Up to the end of life 
we know.  But the end of life is  also the end of knowledge.  Beyond 
that, with the beginning of death, all is  unrelieved blackness .  No 
one living on ear th has  passed into that realm, gone through it, 
explored its  mys ter ies , and re-entered the realm of life to disclose 
what he there learned.

S U R E  AND R E L I AB L E  K NOW L E DGE  AVAI L AB L E

What we need is  the tes timony, the trus twor thy and reliable 
tes timony, the pos itively author itative tes timony, of one who lived 
on the ear th and then died, who not only exper ienced death but 
entered and passed through its  dread realm, explor ing and learning 



all its  secrets , and who returned to and re-entered the realm of life, 
will ing and ready to make known what death is , what it means , 
what it holds , from the s tandpoint of actual exper ience and actual 
and unimpeachable knowledge.

Do we have any such tes timony?  I s  such sure and reliable 
knowledge available?  T he answer  is , We do, and it is .

We do not need to rely on the sham, deception, and fraud of 
spir itis tic seances  or  the lying tes timony of pretended spir its  of the 
dead;  that way lies  confus ion, wor se confounded and unrelieved 
blackness .  We have no need to res t on the unsuppor ted 
speculations  of dogmatic theology;  that way lies  continued 
conjectur ing and unending contradiction.  T here is  no necess ity 
even to lis ten to the guesses  and hopes  and yearnings  of the 
philosophies  of men;  that way lies  endles s  uncer tainty and lack of 
knowledge.

No, there is  One who knows , and who knows  because He has  
died;  who is  now alive, and has  spoken;  who has  disclosed all that 
any man needs  to know about death, and whose revelation has  met 
every tes t of reliability, authenticity, trus twor thines s , and author ity.

All men die.  Few have ever  returned to life.  Only one of 
those few learned anything or  has  disclosed anything of death.  But 
One has .  I t is  to Him we turn;  it is  to Him we look;  it is  to Him we 
go;  it is  He whom we are ready to believe.  When He speaks  of life 
and death, He knows .

He it is  who accurately descr ibed His  own qualifications  to 
speak on this  subject by the impres s ive s tatement:   “I  am the fir s t 
and the las t:  I  am he that liveth, and was  dead;  and, behold, I  am 
alive for  evermore, . . . and have the keys  of hell [ the grave] and of 
death.” (Revelation 1: 17, 18).

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -
- - - - - - - - - - - - - - -

T H E  I NE R R ANT  S OU R CE  OF  T R U T H

T HE S on of the living God not only lived on ear th among men 
and as  a man but also entered the mys ter ious  realm of death.  He 
knows  all its  secrets .  Not one is  hidden from Him.

He did not remain in that dread realm, however , as  other s  
have.  He could not be held there;  He broke its  bonds , delivered 
Himself from its  power , and returned to life.  And He is  alive 
forevermore.  “Chr is t being raised from the dead dieth no more;  
death hath no more dominion over  him.”  (Romans  6: 9).

He had power  to break the dominion of death;   He has  
knowledge of all the secrets , both of life and of death.

T o supply that knowledge to men, and to impar t that power , a 
revelation is  necessary, an author itative revelation.  He has  supplied 
that revelation and embodied it in a Book, the mos t reliable Book in 



the wor ld.
For  the fir s t disciples , those who knew Him and companioned 

with Him, and saw Him meet death, and talked with Him after  He 
came again to life, His  very presence was  a complete revelation.

But we today do not have His  vis ible presence, though He is  
alive.  We do have His  words .  T hese are sufficient and adequate — 
and altogether  reliable.

AL L  S CR I P T U R E  I NS P I R E D

T he revelation He has  made of life and death and eternity is  
embodied in a Book.  T hat Book is  known as  the B ible, the Holy 
S cr iptures .  And “all S cr ipture is  given by inspiration of God, and is  
profitable for  doctr ine, . . . for  ins truction . . . :  that the man of God 
may be per fect, throughly furnished.”  (2 T imothy 3: 16, 17).

T he author ity and reliability of the B ible as  a revelation of God 
and His  S on Jesus  Chr is t may be demons trated with convincing 
cer tainty by its  genuines s , its  credibility, and its  divine or igin.  

I t is  genuine, this  revelation.  T he men who wrote it claim 
they wrote it.  T here is  no fraud about it, no deception.  For  this  we 
have the tes timony of the church through the centur ies ;  the direct 
tes timony of its  s ix ty- s ix  books  themselves ;  the confirmation of this  
tes timony by the allus ions  to Jewish, Roman, and Greek his tory 
contained in them, allus ions  which could not have been made 
accurately by later  wr iter s ;  and the tes timony of the opponents  of 
Chr is tianity through the centur ies  who, while oppos ing the teachings  
of the Book, have, by their  very oppos ition, confirmed the truth that 
such wr itings  by such wr iter s  ex is ted in their  day and were genuine.

T he Book is  credible.  I t is  wor thy of acceptance and belief.  
Other  books  may be genuine but not true.  T he B ible is  both.  I ts  
credulity is  evidenced by the untarnished character  of its  wr iter s , its  
agreement with the es tablished facts  of his tory, the unvarying 
beneficial and helpful effects  of its  teaching, and the multiplying 
cor roborations  of archeological research.  Of all the manifold 
discover ies  of archeology not one is  in conflict with the B ible.  New 
discover ies  cons is tently continue to confirm its  truth and accuracy.

A DI VI NE  B OOK

T he B ible is  of divine or igin.  No other  conclus ion is  pos s ible 
when its  infallible accuracy in prediction and prophecy is  cons idered;  
when its  unique conception of the per son of Chr is t, with His  
superhuman balance and combination of qualities , and the s inles s  
per fection of His  character , is  examined;  when its  unvaryingly 
beneficial effects  on human life in all centur ies , all races , all places , 
all conditions , are taken into account.

T his  las t is  the great, the determining, the pragmatic tes t.  
“By their  fruits  ye shall know them.”  I f you would know the divine 



or  human character  of a religion, look at what it does .  I f you would 
know the character  of Confucianism, look at China.  I f you would 
know the character  of Mohammedanism, look at T urkey and I ran.  I f
you would know the character  of Buddhism and Hinduism, look at 
I ndia.  T hen look at Chr is tianity, the religion of the Book, and the 
cons is tent, never - failing effect it has  on those who accept it and on 
the lands  where it is  given free cour se.

I t is  different.  I t is  divine.  I n all other s  man is  groping for  
and seeking God.  I n Chr is tianity, God  is  seeking man.  T he other s , 
all of them, are but human aspirations , poor , feeble, inadequate.  
Chr is tianity, revealed in the Book, is  a divine revelation supplying 
every human need.

GOD H AS  S P OK E N

S o God has  spoken to man.  He ha spoken to man in His  S on 
and in His  Word.  And the revelation of His  truth for  us  is  in the 
B ible, as  it is  nowhere else.

T hat being so, the ques tion of the ultimate author ity regarding 
truth is  settled.  T he las t and supreme word concerning God, man, 
life, death, and eternity has  been spoken.  T hat supreme author ity 
is  the B ible.

T here are those who would have us  believe that the source of 
final author ity is  to be found in human reason.  T hey are wrong.  I  
would not deprecate reason.  I t is  valuable and altogether  
indispensable.  T o tes t the claims  of any profes sed revelation, 
reason is  necessary.  I t is  wholly necessary in order  to receive the 
revelation thus  tes ted.  Never theles s , it is  not the source of 
author ity.

T he reasoning faculties  of mankind have been affected by the 
fall of the race.  S in has  not left these untouched but has  unsettled 
their  delicate balance and accurate functioning.  Absolute reliance 
cannot be placed on their  operation.  Even if this  were not so, there 
is  such a thing as  truth and reality wholly apar t from, and 
independent of, reason.

T ruth is  not what I  believe.  T ruth is  not even what I  know.
T ruth is  fact.  I  may not believe it.  I  may not know it.  T hat 

does  not change it.  I t is  there never theles s , waiting to be 
discovered and believed.

T ruth does  not depend on the unsettled and changing opinions  
of men.  I t was  truth before it was  believed.  I t remains  truth, 
whether  it is  believed or  not.  Reason does  not or iginate or  create it. 
I t merely discover s  it.  Consequently, reason is  not a source.  T ruth 
goes  back beyond reason.

Other s  would have us  believe that the church is  the source of 
author ity, par ticular ly in matter s  of theology.  T hey are wrong.  T he 
church is  the product of truth.  I t does  not or iginate it.  I t came into 
being by accepting divine revelation.  I t is  not the source of that 



revelation.  T ruth goes  beyond the church, is  antecedent to it.

T H E  S OU R CE  OF  AU T H OR I T Y

I t is  in the B ible that we have the source of author ity.  I t is  in 
the B ible that we have embodied and preserved the revelation God 
has  made.  T hat revelation is  in this  Book in its  cleares t, pures t, its  
fulles t form.  T he B ible is  true, and it contains  the truth.  I n it we 
posses s  the bes t available form of God’s  revelation to man.

I t is  not a Book of one age, one race, or  one language.  From 
its  ear lies t year s  it has  passed readily, by spontaneous  reception, 
from race to race and from people to people.  As  the centur ies  have 
passed, it has  migrated without violence into new regions , and 
found a home among widely different tr ibes , separated though they 
have been by every conceivable difference of climate, government, 
cus tom, culture, and religion.  As  it conquered the conquer ing Goths  
and other  barbar ians  of the ear ly centur ies , so today its  sway is  felt 
throughout the whole wor ld, heathen and civil ized alike.

T hat its  power  is  not der ived from race or  clime is  
demons trated when it is  taken to savage, cannibal is lands  and 
trans forms  barbar ians  into peaceful, law-abiding citizens ;  when it 
changes  a wild, native war r ior  into the editor  of a paper , and a 
Negro s lave into the pres ident of an Afr ican republic.  I t changes  
human lives  for  the better  wherever  its  teachings  are followed and 
its  truths  accepted.

I t has  s timulated the intellects  and energies  and attracted the 
love and veneration of men.  T he literary geniuses  of the wor ld, in 
s truggling to give utterance to their  thoughts , have drawn largely 
from this  Book.  T he greates t mas ter s  of prose — Bacon, Milton, 
Ruskin, Macaulay — have, perhaps  unconscious ly but no les s  really, 
laid hold of S cr ipture phrase and metaphor .  T he influence of the 
B ible on S hakespeare’s  genius  and wr itings  is  so s tr ik ing as  to have 
s timulated many wr iter s  to analyze and trace it.

T he extraordinary influence and author ity of this  Book, as  
compared with that of any and all other s , is  seen, too, in other  
aspects  of life, in sculpture, in painting, in mus ic.  I t has  s timulated 
genius  in these fields  as  has  no other  agency.  I ts  majes tic scenes  
have become the outs tanding themes  of painting and mus ic.  T he 
greates t mas ter s  of these ar ts  never  weary of embodying the ideas  
it sugges ts .  I ts  altogether  unique word pictures , its  vivid nar ratives , 
its  poetry and pathos , have served as  an inexhaus tible source of 
inspiration to painter s .

Every event of outs tanding impor tance recorded in its  pages  
has  been made the subject of some great orator io, on which the 
gifts  of their  genius  have been lavished by such mas ter s  as  Handel, 
Mozar t, Hayden, Beethoven, and Mendelsohn.  T he greates t 
paintings  of Raphael, and Michelangelo can be traced to it.  T he 
greates t modern epic, Paradise Los t, and the greates t mus ical 



creation, T he Mess iah, are built on the mighty themes  of the B ible.
T he pos ition the B ible has  occupied, and increas ingly 

occupies , amid such var ious  circumstances , through such dis tant 
ages , among such different races , amid such fluctuations  of tas te, 
and in spite of all the oppos ition of its  enemies  makes  it an 
altogether  s ingular  phenomenon.

For  twice a thousand year s  the S acred S cr iptures  have gone 
hand in hand with advancing civil ization, with science, law, letter s , 
learning, the ar ts  — in br ief, with the moral and intellectual 
cultivation of the human race, always  s timulating and leading the 
way.

A U NI VE R S AL  B OOK

S o the B ible is  one of the greates t facts  in the his tory of 
mankind.  I t is  univer sal in its  appeal.  T hough it is  Or iental in its  
or igin and background, never theles s  its  teachings  car ry a profound 
appeal to, and wield a power ful influence among, every people and 
race on ear th.  I t influences  every type of mind, every degree of 
intellect, every gradation of life.  Pr ince and peasant, ar tisan and 
mechanic, ruler  and subject, employer  and laborer , learned and 
unlearned — all alike read its  fascinating pages , s tudy its  profound 
truths , and are benefited thereby.

I ts  words  are spir it and life.  I t is  different, wholly different, 
from every human product. Milton’s  Paradise Los t is  poetry.  
S hakespeare’s  wr itings  are tragedy and comedy.  Cicero’s  wr itings  
are eloquence.  But Chr is t’s  word is  l ife.  “T he words  that I  speak 
unto you, they are spir it and they are life.”

T he words  of the B ible are fil led with living energy, pointed 
with penetrating power .  “T he word of God is  quick [ living], and 
power ful, and sharper  than any twoedged sword, piercing even to 
the dividing asunder  of soul and spir it, and of the joints  and 
mar row, and is  a discerner  of the thoughts  and intents  of the 
hear t.”  (Hebrews  4: 12).

Here, in this  Book, is  truth, author itative and final truth, the 
words  of Him who Himself is  very truth, who was  dead, and is  alive, 
and who holds  the keys  of death and the grave.

T herefore, in searching for  the truth of this  ques tion of death, 
of what becomes  of a man when he dies , we go to this  source with 
complete confidence.  T he author ity of the B ible we take as  
supreme and final.  I t is  above reason.  Not that reason and the 
B ible mus t of necess ity be in conflict.  T he B ible is  the light of 
reason, of human thought;  it comes  from God.  Reason may be, 
should be, employed upon it.  Reason examines  its  claims , weighs  
the evidence, tes ts , s ifts , inquires , s tudies , analyzes , but the 
moment it becomes  convinced, accepts  the truth, and then takes  a 
subordinate place and makes  the B ible, the revelation of God, 
supreme.



T he author ity of the B ible is  supreme because it is  divine.  I t 
is  above the church.  T he church is  a witnes s  to the B ible;  it is  not 
its  author .  I t is  a keeper  of the B ible;  it is  not its  maker .  T he B ible 
is  above creeds .  Creeds  are often very able, but they are the 
productions  of men, and therefore fallible and liable to er ror .  T he 
B ible was  produced under  the control and guidance and direction of 
the S pir it of God, and is  therefore iner rant in its  teachings .  T he 
creeds  are not binding upon the conscience;  the B ible is .  they 
contain only human echoes  of the heavenly message;  the B ible is  
that message.

I t is , therefore, to this  divine S ource that we turn in our  
search for  light and truth on this  supremely impor tant ques tion of 
the condition of man in death.

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -

L I F E  AND DE AT H

As  we turn now to the B ible to examine its  inspired teachings  
regarding the condition of man in death, let us  make sure our  
definitions  are cor rect.  We are unwill ing to accept either  forced and 
unusual meanings  for  the bas ic terms  we are examining or  the 
figurative meanings  of traditional theology.  Our  words  l ife and 
death are B ible words .  Let the B ible place its  own meaning on 
them, and all is  well.  But all is  not well if they are given meanings  
that force them into suppor ting preconceived theological dogmas .  
T he plain, s imple, literal meanings  of the words  themselves  mus t be 
allowed to prevail.

With regard to the words  l ife and death, however , they are 
among the phenomenal words  that require no definition or  
explanation.  T hey des ignate and descr ibe phenomena with which 
we are quite familiar .  Etymologis ts  and metaphys icians  may 
analyze their  der ivation and inter ior  s ignification, and argue about 
the real source, es sence, and meaning of the terms .  But for  all 
practical purposes  they require no definition.  T heir  meaning is  so 
obvious  that any attempt to define them only obscures  the subject 
and confuses  the mind.

L ife is  a phenomenon of nature.  I t is  everywhere vis ible.  S o 
is  death.  T hey are all about us  continually.  T he one is  set over  
agains t the other .  Consequently, they are called anti- thetical terms . 
T hey explain each other .  I f we know one, we mus t also know the 
other .

T H E  ANT I T H E S I S  OF  L I F E

Death, however , is  not merely the antithes is  of life, as  
darkness  is  of light, and cold is  of heat.  I t is  more.  Death implies  a 
previous  life.  I t denotes  the los s  of what was  once posses sed.  I t 



would not be accurate to predict death of a s tone or  a lump of clay.  
T hey were never  alive.  Consequently, they never  died.  Rather  then 
being dead they are lifeles s .

Death is  also an absolute and ultimate term.  We cannot 
predicate degrees  of death as  we can of many other  terms .  Nothing 
is  dead that contains  any life.  I t may be almos t dead, or  about to 
die, or  dying, but it is  not dead until all l ife is  gone, completely 
extinguished.

No words  of the B ible have suffered more than these two 
words , l ife and death.  T hey are its  mos t impor tant words .  I f they 
are allowed to have their  plain, obvious  meaning, we shall 
exper ience no difficulty in ascer taining the meaning, nature, and 
condition of death.  But when the literal and ordinary meaning is  
taken out of them, and they are tor tured into meaning something 
else, then confus ion and er ror  are bound to ensue.

Why should anyone be unwill ing to believe that S cr ipture 
means  exactly what it says  when it employs  the words  l ife and 
death?  I t sets  for th death as  the cer tain result of s in.  I t declares  
perpetuity of life to be the por tion only of the r ighteous .  When God 
promised Adam perpetuity of life on one condition, obedience, He 
meant j us t what He said, and jus t what Adam mus t have 
under s tood Him to mean.

Adam could not have under s tood these words  in any other  
sense than s imple life and death.  Nor  did he under s tand them 
otherwise until the great deceiver , the “liar  from the beginning,” 
sugges ted another  meaning, a figurative meaning, which is  not the 
true meaning at all, but which has  come to be accepted by mos t of 
Adam’s  descendants , and, unfor tunately, has  found its  way into the 
theology even of Chr is tian churches .

God plainly meant, and Adam unders tood Him to mean, that 
when men die as  a consequence of s in, they actually die.  T hey do 
not live on somewhere else.  T hey die, really die.  And death is  the 
exact oppos ite of life.

MAN NOT  DE AT H L E S S

But the devil’s  philosophy meant, and s til l means , that God 
was  wrong, that man would never  die but live on with a perpetuity 
of life like that of God.  “Ye shall not surely die.” but “shall be as  
gods .” ( Genes is  3: 4, 5. )

T he devil taught that man is  a deathles s  being;  that he is  not 
mor tal and trans itory, l ike all other  things  in nature with which we 
are acquainted.  He cannot lose his  l ife.  Whether  s inful or  holy, 
saved or  unsaved, man will l ive on and on, as  long as  God Himself 
shall l ive.

T hat teaching or iginated with the devil.  He has  met with the 
mos t phenomenal success  in having it accepted by mankind.  I t is  
taught now in Chr is tian churches .  But it is  j us t as  much the devil’s  



l ie now as  it was  when he or iginated it — wherever  it is  taught.  I t 
was  a lie to begin with.  I t has  been a lie ever  s ince.  I t is  a lie now.  
No amount of acceptance in the creeds  of Chr is tendom will ever  
make it anything else but a lie.

T he Chr is tian S cr iptures  teach the exact oppos ite — and they 
teach the truth.  I n the plaines t pos s ible words  they teach that man, 
though he might have lived forever  had he lived without s in, fell 
under  the sentence of death the moment he s inned, and became a 
mor tal, trans itory creature.  When death over took him as  a 
consequence of s in, and he passed into its  realm, he would not live 
somewhere else, he would not live in torment and misery, he would 
not live at all, in any condition whatever , good or  bad.

T he S cr iptures  plainly teach that man, with this  mor tal, 
trans itory nature, pos ses ses  no hope at all of continuing life save 
through redemption from death by a divine S aviour ;  that under  
sentence of death as  he is , he may never theles s  find a new life, but 
only through Chr is t, who has  died in man’s  s tead.

T H E  B I B L E  E AS I L Y U NDE R S T OOD

T he S cr iptures  plainly teach that all those who die 
unredeemed, all the wicked, are “los t,” shall be “cas t away,” shall 
be “blotted out of the book of life,” “shall be des troyed,” " shall be 
burned up,"  " shall be consumed,"   " shall utter ly per ish in their  own 
cor ruption."   T his  is  taught in every var iety of language poss ible, 
throughout the whole B ible, from beginning to end, and in the 
plaines t words  that can be used.

I t takes  no special learning or  education to under s tand words  
such as  the B ible uses  to explain the meaning and condition of 
death.  T he reader  of Holy S cr ipture does  not require a theological 
training to take in the meaning of the plain words  of the B ible.  T he 
Word of God was  not wr itten especially for  preacher s  or  
philosopher s  or  theologians  or  poets , but for  men of all clas ses  and 
conditions  of life.  I t teachings  are for  all men, and it is  adapted to 
the under s tanding and mental grasp of all men.  Although it 
contains  poetry, prophecy, parables , and proverbs  in which the use 
of figures  of speech, symbols , and types  should be expected, such 
as  are common in other  s imilar  wr itings ;  never theles s , by far  the 
larger  par t of the B ible is  in clear , s imple, eas ily under s tood prose.

I t was  wr itten for  the people generally, and it may be, and 
should be, under s tood without the aid of highly trained exegetes  
and metaphys icians .

Unfor tunately, many theological schoolmen, commentator s , 
and creed maker s  have contr ived to make " the Word of God of none 
effect"  by inventing fantas tic meanings  for  plain, s imple words  of 
S cr ipture, meanings  directly contrary to the words  themselves .  I t is  
an old device.  Chr is t denounced it in His  day.  Jehovah condemned 
it in Job's  time when He asked the searching ques tion, " Who is  this  



that darkeneth counsel by words  without knowledge?"
As  a matter  of fact, the practice may be traced back to the 

beginning of the human race, to the Garden of Eden, where the 
great adver sary of truth is  seen endeavor ing to convince our  fir s t 
parents  that God fals ified when He declared death to be the 
consequence of s in.  T he " liar  from the beginning"  did this  by 
cons truing the threat of death to mean, " Ye shall not surely die:  . . . 
ye shall be as  gods ,"  who are immor tal.  T hat lie is  being taught as  
truth today — and in Chr is tian churches  and Chr is tian creeds .  
I ns tead of being believed, it should be dr iven out of ex is tence, 
cer tainly out of the Chr is tian church, by the plain tes timony of the 
Word of God.

T H E  DE VI L 'S  L I E

Many Chr is tians  have been led to believe the devil's  lie that 
death does  not mean death but rather  life somewhere else.  Man, 
they claim, is  immor tal, j us t as  S atan declared.  He cannot actually 
die.  T he death which the Creator  threatened cannot mean actual 
death.  I t mus t mean something in the nature of " an unchanging, 
eternal s tate of misery and wretchedness "  or  something else.  
Anything but death.

But Jehovah said death, not life in misery, or  in any other  
condition, but death.  And death is  not life — anywhere.

I t was  agains t this  sor t of perver s ion of the plain meaning of 
the Word of God that Paul warned the ear ly believer s  when he 
wrote:  " Beware les t any man spoil you through philosophy and vain 
deceit, after  the tradition of men, after  the rudiments  of the wor ld, 
and not after  Chr is t."   ( Colos s ians  2: 8 ).

Paul refer s  specifically to this  very act of the devil by wr iting 
" I  fear  les t by any means , as  the serpent beguiled Eve through his  
subtlety, so your  mind should be cor rupted from the s implicity that 
is  in Chr is t."   ( 2 Cor inthians  11: 3 ).

Hones t treatment should be given the Word of God.  We may 
be war ranted in indulging our  fancy when fiction or  poetry is  read.  
T he author s  invite us  to do so.  But when we read a volume of 
his tory or  law or  science or  biography, we are bound to cons true the 
language in its  plain, l iteral sense.  T hat is  what should be done 
when the B ible is  read.  No man will be led into paths  of er ror  who 
will make that the rule of his  reading.

Who would think of giving a fanciful, " spir itual,"  meaning to 
the Cons titution of the United S tates , or  to the laws  of the country?  
When the law declares  death to be the penalty for  capital cr imes , 
who under s tands  that to be a figurative expres s ion for  some other  
punishment?  When a judge solemnly pronounces  the sentence of 
death upon a guilty cr iminal, who under s tands  him to mean 
perpetual and lifelong impr isonment with tor ture?



A F AL S E  T H E OL OGY

But when many read the cons titution of God's  government 
and the laws  which He has  ins tituted and declared in the mos t 
solemn manner , they cons true His  words  in exactly this  fanciful 
way.  T hey under s tand the penalty of death which He threatens , as  
meaning, not death at all, but rather  " the des truction of the s inner's  
well-being,"  " a for lorn and wretched ex is tence endles s ly 
perpetuated.

S ome under s tand death to be endles s  torment in the fires  of 
hell;  other s , endles s  life in the blis s  of heaven;  other s , the 
wretchedness  of purgatory.  What a s trange under s tanding it is  that 
requires  death to mean l ife, somewhere!  But that is  what follows  
the practice of putting s trange and fanciful meanings  on the plain 
words  of S cr ipture.

T he salvation which is  offered in the gospel is  not salvation 
from torment, from suffer ing;  it is  salvation from death.  " S in, when 
it is  finished, br ingeth for th death."   (James  1: 15).  T here are pains  
and sor rows  and miser ies , of cour se, that s in produces , that are 
s in's  inevitable accompaniments  and results .  But these are not the 
death which is  threatened.

And it is  from this  death that Chr is t saves  those who accept 
Him.  T hese two words , l ife and death, are the crucial words , the 
pr incipal words , the dis tinctive words , that mark the difference 
between the two clas ses  of mankind known in the S cr iptures , the 
r ighteous  and the wicked.  T hese are refer red to by a large var iety 
of titles , such as  the r ighteous  and the wicked;  the children of God 
and the children of the wor ld, or  of the devil;  spir itual men and 
natural men;  the saved and the los t;  the elect and the reprobate.  
But the specific reward promised to the saved is  l ife, l ife 
forevermore, life without end;  and the specific doom of the los t is  
death, death.  T hese are the words  used throughout all the B ible to 
declare the lot, the por tion, the end, of these two clas ses .  T he word 
s ignifying " to die,"  or  death, occur s  at leas t one thousand times  in 
the S cr iptures ;  and the word s ignifying " to live,"  or  l ife, occur s  
near ly as  many more.

T hough there are examples  in S cr ipture of the figurative use 
of l ife and death, because there are par ts  of the B ible which are 
wholly figurative and use metaphor s , it does  not follow that its  
plain, sober  prose, its  didactic ins tructions , its  j udicial utterances , its  
gospel promises , are to be treated as  tropes  and metaphor s , and 
that the plain, ordinary meaning is  to be taken out of them and 
another  put in.

No book more than the B ible demands  of its  reader s  hones t, 
reverent treatment.  We should come to its  perusal saying, " I  will 
hear  what the Lord will speak,"  and be determined to lay as ide all 
human philosophies  and traditional dogmas , and come as  children 
to the reading of the S cr iptures , des ir ing to know what the Mas ter  



Himself would teach us .  T hen we shall believe the divine word that 
" the wages  of s in is  death;  but the gift of God is  eternal life through 
Jesus  Chr is t our  Lord."   (Romans  6: 23).

T O D I E  I S  T O S T OP  L I VI NG

I t is  not alienation from God, with torment, which is  the 
wages  of s in;  it is  death.  I t is  not union with God, with happines s , 
which is  the reward of r ighteousness ;  it is  l ife itself.

S o when a man dies  he does  not live somewhere else.  He is  
not in heaven, not in hell, not in purgatory.  He is  not alive at all, 
anywhere, in any condition whatsoever .  He is  dead.  And to be 
dead does  not mean to be alive.

T o be dead does  not mean to go to heaven;  it does  not mean 
to go to hell;  it does  not mean to go to purgatory.  I ndeed, it does  
not mean to go anywhere at all.  I t means  s imply an end of life.

Death is  not a modification of life.  I t is  not life at all.  I t is  not 
a continuation of life in altered conditions .  I t is  not a release into a 
fuller  l ife.  I t is  not life in misery, or  life in happines s , or  life in any 
condition.  T o die is  not to live.  I t is  to s top living.

Death is  a ces sation of life, an absence of life, the exact 
oppos ite of life.  S o in death there is  no life.  T he man does  not live;  
the body does  not live;  the soul does  not live;  the spir it does  not 
live;  the mind does  not live.  I ntelligence ends , consciousness  ends , 
memory ends , knowledge ends , thought ends .  All that has  
compr ised man ends .

T his  does  not mean that there will be no future life.  T hat will 
be discus sed later .  I t is  not now under  cons ideration.  T here will be 
a future life.  But this  will not be a continuation of the life that now 
is .  I t will be a new life, another  life.  And it will begin, not when a 
man dies , but when he is  raised from the dead, at the resur rection.

Between death and the resur rection where are the dead?  T his  
too, is  fully answered in the B ible.
- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -

- - - - - - - - - - - - - -
W H E R E  AR E  T H E  DE AD?

LI FE and death, we have seen, are antithetical terms .  T hey 
are so under s tood in reading all l iterature.  T hey mus t be so 
under s tood when the B ible is  read.  Death is  not life in any 
condition.  I t is  the los s  or  ending or  extinguishment of life, not its  
continuance.  I t does  not mean " separation from God,"  or  " los s  of 
the divine favor ,"  or  " a s tate of s in and misery,"  or  anything and 
everything dreadful, but s imply what it does  actually mean — 
death, the extinction of life itself.

We turn now to the Book of God and observe how plainly all 
this  is  s tated, that death and des truction are the por tion of s inner s .



Look fir s t in the oldes t book in the B ible, Job, and observe the plain 
meaning it gives  death:

" How oft is  the candle of the wicked put out!"  .Job 21: 17.  

" T hey are as  s tubble before the wind, and as  chaff that the 
s torm car r ieth away."

Job 21: 18.

" T hey shall l ie down alike in the dus t, and the worms  shall 
cover  them."  Job 21: 26.  

" T hat the wicked is  reserved to the day of des truction?"  Job 
21: 30.

" By the blas t of God they per ish, and by the breath of his  
nos tr ils  are they consumed."  Job 4: 9.

" Yet he shall per ish for  ever  like his  own dung: "  Job 20: 7.

" He shall fly away as  a dream, and shall not be found:  yea, he 
shall be chased away as               a vis ion of the night."  Job 20: 8.  

" I f he set his  hear t upon man, if he gather  unto himself his  
spir it and his  breath;  [15]                All flesh shall per ish together , 
and man shall turn again unto dus t."  Job 34: 14-15  

" He cometh for th like a flower , and is  cut down:  he fleeth also 
as  a shadow, and                       continueth not."  Job 14: 2.

" For  there is  hope of a tree, if it be cut down, that it will 
sprout again, and that the                    tender  branch thereof will 
not cease."  Job 14: 7, " But man dieth, and was teth away:                  
yea, man giveth up the ghos t, and where is  he?"  Job 14: 10.  

" As  the water s  fail from the sea, and the flood decayeth and 
dr ieth up: "  Job 14: 11. 

COMP L E T E  CE S S AT I ON OF  L I F E

T he wr itings  of Moses  in the fir s t five books  of the B ible, 
known as  the Pentateuch, contain many passages  emphas iz ing the 
truth that death is  a complete ces sation of life.  He entreated, 
warned, and threatened the I s raelites , us ing cons tantly the words  
des troy and per ish and die and be brought to naught.

But the truth we are emphas iz ing is  adequately demons trated 
in these wr itings  when we look merely at Jehovah's  words  of 
warning in the beginning:  " Ye shall surely die; "  then at the pos itive 



announcement to Adam of the fatal consequence of his  s in:   " Dus t 
thou ar t, and unto dus t shalt thou return; "  then at the record of his  
exclus ion from the tree of l ife, and the reason therefor :  " Les t he put 
for th his  hand, and take also of the tree of life, and eat, and l ive for  
ever ."   Genes is  3.  T his  is  enough to es tablish the truth that man 
cannot live forever  in s in, that s in is  bound to cut him off from life.  

T he book of Psalms  is  full of such passages  as  these:

" T he way of the ungodly shall per ish."  Psalms  1: 6.

" T he ungodly. . . . are l ike the chaff  which the wind dr iveth 
away."  Psalms  1: 4.

" T hou shalt des troy them."  Psalms  5: 6.

" T he wicked shall be turned into hell, [  the grave ]  and all the 
nations  that forget                                  God."  Psalms  9: 17. 

" But the wicked shall per ish, and the enemies  of the LORD 
shall be as  the fat of                                    lambs :  they shall 
consume;  into smoke shall they consume away. Psalms  37: 20.  

“As  wax melteth before the fire, so let the wicked per ish at 
the presence of God.” Psalms  68: 2  

“For , lo, they that are far  from thee shall  per ish: ” Psalms  
73: 27.  

“When the wicked spr ing as  the gras s , and when all the 
worker s  of iniquity do flour ish;  it is                    that they shall be 
des troyed for  ever : ” Psalms  92: 7.  

“For , lo, thine enemies , O LORD, for , lo, thine enemies  shall 
per ish; ” Psalms  92: 9.  

“For  yet a little while, and the wicked shall not be:  yea, thou 
shalt diligently cons ider  his  place,              and it shall not be. 
Psalms  37: 10.

“His  breath goeth for th, he returneth to his  ear th;  in that very 
day his  thoughts  per ish.” Psalms                146: 4  

“For  the redemption of their  soul is  precious , and it ceaseth 
for  ever : ” Psalms  49: 8 

 “T heir  inward thought is , that their  houses  shall continue for  
ever , and their  dwelling                              places  to all 
generations ;  they call their  lands  after  their  own names . 
Never theles s                                    man being in honour  abideth 



not:  he is  l ike the beas ts  that per ish.”  Psalms  49: 11, 12.  

“L ike sheep they are laid in the grave;  death shall feed on 
them;  and the upr ight shall have                     dominion over  them 
in the morning;  and their  beauty shall consume in the grave from 
their                     dwelling. He shall go to the generation of his  
father s ;  they shall never  see light.” Psalms                          49: 14, 
19.  

“Man that is  in honour , and under s tandeth not, is  l ike the 
beas ts  that per ish.” Psalms  49: 20.  

“Let the s inner s  be consumed out of the ear th, and let the 
wicked be no more. .” Psalms                         104: 35.  

DE S T R OYE D W I T H OU T  R E ME DY

S olomon, in the book of Proverbs , declares :

“T he light of the r ighteous  rejoiceth:  but the lamp of the 
wicked shall be put out.” Proverbs                     13: 9.

“He that speaketh lies  shall per ish.” Proverbs  19: 9.  

“He, that being often reproved hardeneth his  neck, shall 
suddenly be des troyed, and that                         without remedy.” 
Proverbs  29: 1. 

“T he expectation [thread of life] of the wicked shall per ish."  
Proverbs  10: 28.

“For  there shall be no reward [ literally, no hereafter , no 
futur ity] to the evil man;  the candle of               the wicked shall be 
put out.” Proverbs  24: 20.

T he prophets  declare:
“T he soul that s inneth, it shall die.” Ezekiel 18: 4.

“And the des truction of the transgres sor s  and of the s inner s  
shall be together , and they that                     for sake the LORD 
shall be consumed.”  I saiah 1: 28.  

“T hey shall be as  though they had not been.” Obadiah 16.

“For , behold, the day cometh, that shall burn as  an oven;  . . . 
yea, and all that do wickedly,                    shall be s tubble:  and the 



day that cometh shall burn them up, saith the LORD of hos ts , that it 
shall leave them neither  root nor  branch.” Malachi 4: 1.  

T urning now to the New T es tament, we find the same truth 
taught.  Pas sages  cited are sufficient to es tablish the New 
T es tament teaching of the condition of man in death.

“Des troy both soul and body.”  Matthew 10: 28.

“S hall gather  out of his  kingdom all things  that offend, and 
them which do iniquity;                                and shall cas t them 
into a furnace of fire:   Matthew 13: 41, 42.

“Cas t them into the fire, and they are burned” .John 15: 6.

“Every soul, which will not hear . . . . shall be des troyed.”  Acts  
3: 23.

“As  many as  have s inned without law shall also per ish without 
law.”  Romans  2: 12.

“Ves sels  of wrath fitted to des truction."   Romans  9: 22.

" Whose end is  des truction."   Philippians  3: 19.

" Who shall be punished with ever las ting [not torment, but] 
des truction."   2 T hes s . 1: 9.

" Which drown men in des truction and perdition [complete 
ruin]."  1 T imothy 6: 9.

" Whose end is  to be burned [des troyed as  chaff]"   Hebrews  
6: 8.

" S in when it is  finished, br ingeth for th death. [ I t does  not s top 
shor t of death]"  James  1: 15.

" Utter ly per ish in their  own cor ruption."  2 Peter  2: 12.

NOT  AL I VE  S OME W H E R E  E L S E

T he force of these passages  all points  in one direction, and 
leads  to one conclus ion:   When a man dies  his  l ife is  ended.  He is  
not alive somewhere else.  T his  is  as ser ted in every way in which it 
is  pos s ible for  language to as ser t it, pos itively and negatively, by 
parable and by every var iety of figure of speech.

T he wicked when they die are said to per ish, to be des troyed, 
become like chaff and s tubble, to be utter ly consumed root and 



branch, to be dashed in pieces  as  a potter 's  ves sel, to be ground to 
powder , thrown away as  bad fish, thrown down like a house 
without foundation, to wither  l ike a branch that has  been cut off, to 
consume away into smoke as  the fat of rams , to per ish l ike brutes  
in their  own cor ruption, to become as  ashes , to be devoured, to be 
as  nothing, to be as  though they had not been, to be no more, not 
to be, and a hos t of like expres s ions .

While these fear ful figures  expres s  pain and suffer ing, and the 
utmos t anguish, they expres s  more than this .  T hey expres s  death 
and utter  des truction as  the end and the ultimate consummation of 
all these inflictions  of the divine wrath.

T hat we be not required to fil l all the available space at our  
command with the quoted words  of S cr ipture, and because the B ible 
is  access ible to all, and because of the profound conviction it will 
br ing to every searcher  for  truth to look at the B ible words  for  
himself, we urge you now to take your  B ible in your  hands  and be 
prepared to look into its  teachings  on this  subject.

Death in the B ible is  represented by s leep:  by a negation of all 
l ife, thought, and action;  by res t, res ting place, or  home, s ilence, 
oblivion, darkness , des truction, and cor ruption.

T he ques tion no doubt will ar ise in the mind of the reader , 
either  here or  elsewhere, Are these things  so?  My reply is , S earch 
and see.  I  would not believe upon the tes timony of other s , nor  do I  
ask you to.  T ake your  B ible and search it.  Under  the guidance of 
Him who is  the way, you may hope to ar r ive at the truth here, and 
share the life hereafter .  And remember , as  s tated in one of the 
great creeds , that " Holy S cr ipture containeth all things  necessary to 
salvation:  so that whatsoever  is  not read therein, nor  may be 
proved thereby, is  not to be required of any man, that it should be 
believed as  an ar ticle of Faith, or  be thought requis ite or  necessary 
to salvation."  — Ar ticles  of Faith of the Church of England, ar t. 6.

DE AT H  A S L E E P

I n the case of good men the B ible represents  death as  a 
s leep.  Deuteronomy 31: 16;   1 Kings  1: 21;   2: 10;   11: 43;   15: 24;   
22: 50;   2 Kings  15: 7, 38;   2 Chronicles  9: 31;   14: 1;   16: 13;  21: 1;   
26: 23;   27: 9;   32: 33;   Job 3: 13, 14;   7: 21;   14: 11, 12;   Psalms  
13: 3;   17: 15;   Matthew 27: 52;   John 11: 11, 13;   Acts  7: 60;  13: 36;  
1 Cor inthians  15: 6, 18, 20, 51;   1 T hes salonians  4: 13-15;   5: 10;   2 
Peter  3: 4.

Death in the case of bad men is  also represented as  a s leep.  
1 Kings  14: 20, 31;   16: 6, 28;   22: 40;   2 Kings  8: 24;   10: 35;   13: 9;  
14: 16, 29;   15: 22;   16: 20;   21: 18;   24: 6;   2 Chronicles  12: 16;  
27: 9;   33: 20;   1 Cor inthians  11: 30.

T he same representation is  made in the case of all men.  
Daniel 12: 2;  John 5: 27, 29.

Death is  represented in the B ible as  a negation of all l ife, 



thought, and action, even to good men.  Job 3: 11, 13, 16;   14: 10, 
14;   Psalms  6: 5;   30: 9;   88: 10-12;   115: 17;   146: 4;   Eccles ias tes  
9: 5, 6, 10;   I saiah 38: 18, 19;   Acts  2: 34.

Death is  represented in the B ible as  a res t, and the grave as  a 
res ting place, house, or  home.  Job 3: 11-13, 17, 18;   17: 13, 16;   
Eccles ias tes  12: 5, 7;   I saiah 57: 2.  I t is  also represented as  
cor ruption and des truction.  Job 4: 19, 20;   26: 6;   28: 22;   Psalms  
16: 10;   49: 9, 12-14, 19, 20;   Proverbs  15: 11;   27: 20;   Acts  13: 36.

I n accordance with these representations  of the unconscious  
s tate of death, the B ible makes  it plain that the dead do not awake, 
nor  are they made alive, until the resur rection.  Psalms  17: 15;   
John 6: 39;   11: 24-26;   1 T hes salonians  4: 15;   1 Cor inthians  15: 51, 
52;   Romans  4: 17.

T he wicked and the r ighteous , the los t and the saved, are not 
separated, but remain together  until the resur rection at the return 
of Jesus  to the wor ld.  Matthew 13: 30, 40, 41, 49;   24: 31, 32;   
Mark 13: 26,27.

Human beings  are on tr ial, or  in a s tate of probation, until the 
resur rection at the second coming of Jesus  Chr is t.  1 Cor inthians  
1: 8;   Philippians  1: 10;   1 T hes salonians  5: 23;   1 T imothy 6: 14;   
T itus  2: 12, 13;   Hebrews  10: 35, 37;   James  1: 12;   5: 7, 13;   2 
Peter  3: 11, 12, 14;   Revelation 2: 25.

T he saved who doe do not join " those who have gone before"  
in heaven;  the r ighteous  of all pas t ages  will not be gathered until 
the resur rection.  Matthew 24: 31;   Mark 13: 26, 27;   2 
T hes salonians  2: 1.

Wicked men are not to be punished in j udgment before the 
Advent of Jesus  and the resur rection.  Matthew 12: 36;   16: 27;   
John 5: 28, 29;   12: 48;   Acts  17: 31;   Romans  2: 5, 6, 16;   1 
Cor inthians  3: 13;  4: 5;   2 T hes salonians  1: 7-9;   2 T imothy 4: 1;   
Hebrews  6: 1, 2;   2 Peter  2: 6, 9;   Jude 14, 15;   Revelation 1: 7;   
6: 16, 17;   20: 12-15.

T he saved of all generations  will not be rewarded until the 
return of Chr is t and the resur rection.  Matthew 13: 43;   19: 28;   
25: 19-21, 23, 31-34, 46;   John 5: 28, 29;  6: 40, 44, 54;   16: 22;   
Acts  3: 19;  1 Cor inthians  5: 5;   15: 52-54;   2 Cor inthians  1: 14;   5: 1-
4;   Ephes ians  4: 30;   Revelation 11: 18.

T he r ighteous  are not to put on immor tality or  be received 
into the presence of Chr is t or  enter  into His  joy or  behold His  glory 
or  become like Him, until His  second coming and the resur rection.  
John 6: 54;   17: 24;   Acts  3: 20, 21;   Romans  8: 17-19, 23;   1 
Cor inthians  15: 52-54;   Philippians  3: 20, 21;   Colos s ians  3: 4;   1 
T hes salonians  2: 19;  4: 14-17;   2 T hes salonians  1: 6, 7, 10;   2 
T imothy 1: 18;   4: 8;   Hebrews  9: 28;  1 Peter  4: 13;   5: 4;   1 John 
3: 2.

T he faith of the r ighteous , together  with their  labor s  and 
suffer ings , is  los t, per ished, unprofitable, if there be no resur rection. 
John 6: 39;   1 Cor inthians  15: 17, 18, 32, 58;   Psalms  146: 4;   



Eccles ias tes  9: 6.

S U P R E ME  OB JE CT  OF  H OP E

T he resur rection, not death, is  the supreme object of our  hope 
and comfor t.  Acts  23: 6;   24: 15;   1 Cor inthians  1: 7, 8;   2 
Cor inthians  1: 9, 10;   4: 10, 14;   Philippians  3: 11, 20;   1 
T hes salonians  1: 9, 10;   4: 17, 18;   2 T hes salonians  1: 7;   3: 5;   2 
T imothy 1: 12;   2: 18;  T itus  2: 13;   Hebrews  11: 35;   1 Peter  1: 3-5, 
13;   2 Peter  3: 13;   1 John 3: 2, 3;   Rev. 1: 18.

T hese many passages  disclose that in dealing with the 
connection between the present and the future being of men the 
S cr iptures  do not take into account the intermediate s tate of death;  
no more than we, in cons ider ing the cour se of any man's  actions , 
take into account the time he s leeps .  Consequently the S cr iptures  
in many passages  affirm an immediate connection between death 
and the judgment.  Hebrews  9: 27;   2 Cor inthians  5: 8-10.

When, therefore, we consult the B ible on this  great ques tion 
of what becomes  of those who die, and what their  condition is  in 
death, we learn, without the s lightes t equivocation or  ambiguity, 
that they are not with Chr is t in heaven.  John 3: 13;   7: 33, 34;   
8: 21;   13: 33;   Acts  2: 34.

T hey are not in the fires  of hell.  I f so, what need of a future 
j udgment?  Job 21: 30;   2 Peter  2: 9.

T hey are in their  graves .  John 5: 28, 29;   Acts  2: 29.  T hey 
are all in one place.  Eccles ias tes  3: 20.  T hey are in the dus t.  
Genes is  3: 19;   Daniel 12: 2;   Psalms  22: 15;  Job 7: 21.

the place of the dead is  one of darkness , s ilence, and repose.  
Job 3: 11-19;   10: 21, 22;   Psalms  88: 12;   Eccles ias tes  9: 10.

T hey praise not the Lord, and exercise no mental powers .  
Psalms  6: 5;   88: 10-12;   115: 17;   146: 4;   Eccles ias tes  9: 6;   I saiah 
38: 18, 19;   Job 14: 21.

T hey s leep.  Deuteronomy 31: 16;   2 S amuel 7: 12;   1 Kings  
2: 10;   11: 21, 43;   2 Kings  20: 21;   2 Chronicles  9: 31;   32: 33;   
26: 23;   Job 3: 13;  7: 21;   14: 12;   Psalms  76: 5;   Matthew 27: 52;   
Acts  7: 60;   13: 36;   1 Cor inthians  15: 6, 18, 20, 51;   1 
T hes salonians  5: 10;   2 Peter  3: 4.

T hey know not anything.  Eccles ias tes  9: 5, 10;   Job 14: 21.

DE AT H  NOT  L I F E  I N ANOT H E R  S P H E R E

Here, then, is  the plain teaching of the B ible, expres sed in 
pos itive and unmis takable language, concerning the meaning and 
condition of man in death.  No words  can be more explicit, more 
expres s ive.  Nothing can more clear ly indicate the truth that death 
is  a s leep, not life in another  sphere.

By s in death came.  I t pas sed upon all men, for  all have 
s inned.  " T he soul that s inneth, it shall die."   (Ezekiel 18: 4).  



Cer tainly this  is  a subject that concerns  us  all mos t deeply.  No 
wonder  that the Word of God so urgently pres ses  upon us  the work 
of diligent and per sever ing effor t for  the salvation of men, and 
commends  to us  as  a potent motive the fact " that he which 
conver teth the s inner  from the er ror  of his  way, shall save a soul 
from death."   (James  5: 20).

For , thanks  be to God, a new and holier  l ife is  revealed in the 
gospel of Chr is t, as  also a more fear ful mor tality than we have 
already posses sed is  shown to be the consequence of the rejection 
of this  gift of life, called " the second death."

What, then, shall that life be which shall know neither  gr ief 
nor  gloom, and shall be as  interminable as  the year s  of God?  And 
what shall that death be whose darkness  shall be unbroken 
throughout the ever las ting ages?

How these truths  should impres s  our  hear ts !   Chr is t has  died 
to save us  from death.  His  resur rection makes  access ible to us  a 
new and boundles s  life.  Can we be indifferent to such poss ibilities?  
S hall we make no effor t to escape that death?

T he blood of the divine Redeemer  has  been poured out for  the 
teeming multitudes  that throng the path to death.  Can we forbear  
to repeat in their  ear s  those words  of tender  and mournful entreaty 
which god has  uttered, " T urn ye, turn ye from your  evil ways ;  for  
why will ye die?"

And we who read these words , how shall we live before that 
God who has  set before us  " life and death,"  bidding us  meanwhile to 
" choose life,"  that we may live?

Are not these things  calculated to operate as  a res traint upon 
s inner s  when they learn that " the wages  of s in is  death?"   Are they 
not sufficient to cause Chr is tians  to for sake s in and live lives  of holy 
self-denial and patient endurance?  Let us  all give heed to the 
solemn words  of the apos tle, declar ing with an emphatic and 
author itative voice:

" I f ye live after  the flesh, ye shall die:  but if ye through the 
S pir it do mor tify the deeds  of the body, ye shall l ive."   (Romans  
8: 13).

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -
S I N AND S I NNE R S  NOT  I MMOR T AL

MAN was  created with a capacity for  an endles s  life.  He was  
created with a des ire for  immor tality.  But he was  not created with 
an endles s  life, nor  was  immor tality made a par t of his  nature when 
God brought him into being.  Whether  he should obtain what God 
had in mind for  him, however , was  made dependent on the outcome
of a tes t, a trail, a probation, to which God put him.

His  immor tality was  conditioned on s inles snes s , holines s , a 
retention of the image of God in which he was  created.  He did not 
success fully meet the tes t.  He did not car ry out the condition.  He 



s inned, and s in brought death.  S in prevented his  immor tality.  S in 
kept him from obtaining that for  which he was  cons tituted.

I MMOR T AL I T Y  I N CH R I S T , NOT  I N MAN

I t is  because of this  tragic los s  that a Redeemer  came into the 
wor ld.  Chr is tianity is  the religion of redemption.  What mankind los t 
in Adam may be regained in the second Adam.

And from this  emerges  the great truth that immor tality is  in 
Chr is t;  it is  not in man.  I f man is  to obtain immor tality, he mus t 
obtain it in and through Chr is t, its  source.  Out of Chr is t man is  los t, 
with no prospect of an endles s  life.  I mmor tality, so far  as  humanity 
is  concerned, is  conditional, conditioned on union with Chr is t.  
Endles s  being is  dependent on absolute and endles s  s inles snes s ;  
and, failing that, upon reconciliation with God and the impar tation of 
the life of God through the redemption of Chr is t.

S in, in its  very nature, is  disorganiz ing and des tructive.  I t is  
des tructive not merely of happines s  but of life itself.  I t is  bound to 
br ing to death those who per s is t in it and who reject the salvation 
from it which is  provided in the gospel.  " S in, when it is  finished, 
br ingeth for th death."  (James  1: 15).  Nothing can ex is t eternally 
that does  not conform to the will of God.  T here will be no eternal 
s inner s .  Everything in ex is tence now that remains  out of harmony 
with God's  purpose will sooner  or  later  go to utter  ruin, pas s  out of 
ex is tence, and give place to that which is  loyal and pure.

When man s inned he became, in the es sential nature and 
necess ity of things , a mor tal creature, even though he was  
cons tituted for  immor tality.  He did not become par tially mortal;  
that is , actually per ishable so far  as  his  body was  involved but 
retaining immor tality for  his  soul.  He became mortal throughout — 
body, soul, and spir it — the whole man.  He los t all reasonable 
hope, and even the poss ibility of immor tality in any sense, except 
by some divine and supernatural remedy.

H I S  T H OU GH T S  P E R I S H

Nothing is  more common in our  churches  than to hear  
religious  teacher s  speak of the " immor tal soul,"  " the immor tality of 
the soul,"  " the never -dying soul."   Nothing like this , however , can 
be found in the B ible.  I t is  in the creeds ;  it is  not in S cr ipture.  T he 
soul of man in the Word of God is  everywhere represented as  
mor tal and trans itory, shar ing the for tunes  and des tiny of the body.  
I t comes  with the breath;  it goes  with the breath.  I t is  impr isoned 
with the body, kil led and poured out in the blood.  I t has  no function 
or  power  of manifes tation or  of action, no ex is tence, apar t from the 
body.  " His  breath goeth for th;  he returneth to his  ear th;  in that 
very day his  thoughts  per ish."   (Psalms  146: 4).

I  am not unaware that this  will be called heresy in cer tain 



quar ter s , for  the accepted philosophy has  attached such odium to 
this  teaching as  to fr ighten many from seeing or  acknowledging the 
plain teachings  of the S cr iptures .  But it is  not heresy — or , if it is , 
then it is  the heresy of the B ible, and will s tand in spite of all the 
hard names  that may be given it.

T he B ible may be examined from Genes is  to Revelation with 
scrupulous  and searching care, as  I  have done for  half a century, 
and no other  conclus ion can be ar r ived at than that the soul of man 
nowhere is  represented as  a separate, conscious  par t of man 
ex is ting as  such when the body s leeps  in death.  T he cur rent 
theology on this  point is  not sus tained by facts , true philosophy, 
logic, common sense, or  the B ible.

I MMOR T AL I T Y  NOT  A B I R T H R I GH T

Chr is tian men should be will ing to subordinate their  
speculation concerning the human soul, and the nature of man, to 
the Word of God.  When they consent to do that, and receive its  
plain and pos itive teachings  with respect to the mor tal effect of s in, 
and the necess ity of another  and higher  life than that received from 
Adam, they will discern that in order  to have eternal ex is tence and 
perpetuity of life, they mus t obtain the life of God Himself.  And 
outs ide the gospel of Chr is t, that is  not pos s ible.  I mmor tality is  not 
inherent in man;  it is  not a bir thr ight;  it is  conditional.

When the mor tality and the trans itory nature of man, 
cons tantly affirmed throughout S cr ipture, is  accepted, it puts  
beyond all controver sy or  ques tion — that is , to all who are will ing 
to receive the tes timony of God's  Word as  the truth — the fact that 
there is  no immor tality for  man except in the posses s ion of the 
eternal life which is  the gift of God through Jesus  Chr is t our  Lord 
(Romans  6: 23).  Without that, men mus t remain mor tal, mus t 
per ish and become extinct.

T he B ible tells  us  how we have become mor tal and trans itory.  
I t makes  plain that perpetuity of life was  expres s ly conditioned on 
perpetual holines s ;  that the boon of continued life was  los t in Adam;  
that the very reason why he was  put out of Eden was  " les t he put 
for th his  hand, and take also of the tree of life, and eat, and live for  
ever ,"   after  he had become a s inful creature (Genes is  3: 22).  I t 
discloses  how the blight of s in, l ike cancerous  blood, has  come upon 
the whole of Adam's  race, and that it is  inevitable, sooner  or  later , 
that it will develop until it ends  in death and oblivion — unles s  some 
divine remedy be provided.  I t shows  that holines s  is  necessary not 
only of well-being but of being itself;  and that " s in, when it is  
finished, br ingeth for th death."   (James  1: 15).

Notwiths tanding all this , however , the B ible also makes  it 
plain that the condition of man is  not hopeles s .  God in His  mercy 
has  provided a ransom and a remedy.  T he des ires  and aspirations  



of per ishing man are not altogether  unwar ranted or  futile.  God 
des igned man for  immor tality, cons tituted him for  it — but not in 
s in.  How, then, shall this  great pos s ibility, los t by s in, be 
recovered?  How shall man be lifted up from the mor tal condition 
into which he has  fallen, and come into fellowship with God, his  
Maker?  How shall the life of God be impar ted to his  soul?  How 
shall man become a subject of the ever las ting kingdom of God?

R E P E AT I NG T H E  DE VI L 'S  L I E    

T he tempter  as sured our  fir s t parents  that they would not lose 
their  l ives  even by disobeying God, that is , by s in.  T hey chose to 
believe him, notwiths tanding God's  pos itive word to them.  He has  
been repeating this  l ie to their  pos ter ity ever  s ince, even to this  
day.  Philosopher s  and theologians  have had glimpses  of the 
poss ibilities  of man's  nature, and have interpreted these as  
evidences  of his  inherent immor tality, even without a S aviour .  S o 
have their  will ing disciples  in all ages .  But none of them has  been 
able to tell men how to make sure of the good for  which they yearn.

I t is  not in philosophy, or  in nature, or  in theology, to teach 
this  truth.  I t can be taught only by a divine revelation.  T here is  
nothing in the natural endowment of humanity that would enable 
men to grasp it without such a revelation.  I t is  supernatural — the 
gift of God through Jesus  Chr is t.  I t is  not within the reach of men 
by any effor t of their  own.  I t cannot be earned by good works .

I t is  a free gift to all who will receive it as  such.  T his  is  the 
eternal life that is  brought to light in the gospel.  I t was  for  this  that 
the S on of God came from heaven and died, not merely to save us  
from s in and suffer ing, but from that to which s in and suffer ing 
inevitably lead — death.  T hat life, that escape from death, is  in the 
gospel of our  divine Lord.

T H E  U L T I MAT E  L OS S  OF  L I F E

T he doom pronounced upon Adam and his  pos ter ity was  the 
ultimate los s  of life.  He was  to have a trans itory life of pain and 
sor row on ear th until he returned to the dus t from which he was  
taken.

Look now at the execution of that doom, the car rying out of 
that sentence of death.

I f Adam has  posses sed immor tality as  an endowment from his  
maker , he might have been capable of transmitting it to his  
pos ter ity.  But Adam did not have it to transmit.  And as  a s tream 
can r ise no higher  than its  source, so the pos ter ity of Adam, 
inasmuch as  he had no immor tality to transmit, are born without 
ever las ting life.  T hey receive by bir th, by inher itance, only the 
trans itory and per ishing life that Adam had to transmit.  He could 
beget children only in " his  own likeness ,"  " of s inful flesh."   He had 



no immor tality.  Consequently his  pos ter ity are born without 
immor tality.  I f they obtain it, they mus t get it from Him who alone 
has  it.

DE AT H  I NE VI T AB L E

T his  is  in harmony with the clear  and uniform teaching of 
God's  Word.  Men posses s , l ike their  fallen progenitor , only an 
ear thly and trans itory life.  S ooner  or  later  death is  the inevitable lot 
of the whole race of man.

I f men ever  come to have any other  life than the trans itory, 
per ishable life inher ited from Adam, it mus t be by the quickening 
power  of the S pir it of God.  T his  bles s ing will be supernatural, not 
natural.  T his  spir itual and supernatural l ife, which is  immor tal, is  
revealed in the gospel of Chr is t.

Even when the sentence of death was  passed upon our  fir s t 
parents , they were allowed a glimpse, and given a hint, of this  
pos s ibility.  I ntimation of it became clearer  and more dis tinct as  
man passed over  the cour se of time from age to age.  Growing 
br ighter  and br ighter , it bur s ts  into as sured cer tainty of life and 
immor tality through Jesus  Chr is t the Redeemer .

I t is  this  that was  offered to give man hope after  the Fall.  I t is  
this  that was  des igned to keep him from utter  despair  and 
demoralization, and to encourage him to look heavenward in 
expectation.  I t is  this  that drew out his  soul in longing for  the 
coming of the L ife-giver , the Mess iah.

I t is  because of this  that " the earnes t expectation of the 
creature waiteth for  the manifes tation of the sons  of God,"  while 
" the whole creation groaneth and travaileth in pain together  until 
now."   I t is  this  that lay at the foundation of the faith which 
character ized the patr iarchs  and prophets  and other  men of God, to 
whom He more plainly revealed His  purposes  of grace.  T his  is  the 
otherwise undefined " better  thing"  which He had provided (Hebrews  
11: 40).  I t was  in anticipation of this  that the ancient wor thies , 
placed on the roll of honor  in Hebrews  11, were enabled to live as  
" s tranger s  and pilgr ims  on the ear th,"  though they died " not having 
received the promises ."   I t is  because of this  that there has  been an 
unbroken success ion of faithful ones , til l in the fullnes s  of time God 
sent for th His  S on, and the veil is  rent, and the future life of His  
people through Chr is t as  the second Adam, which is  immor tal l ife, is  
fully disclosed in the gospel.

Let it be clear ly under s tood that this  future, immor tal l ife is  no 
par t of the old life;  it is  not the continuation of the natural l ife into 
another  s tate.  I t is  an altogether  new life, another  life through the 
S pir it.

T he former  passes  away.  T his , dating from the new bir th, 
endures  forever .  T he fir s t was  natural and per ishable.  T his  is  
supernatural and imper ishable.  T he fir s t was  mor tal.  T his  is  



immor tal.  I n order  to pos ses s  it one mus t become a new creation, 
or  rather , the very pos ses s ion of it makes  one a new creation.  He is  
" quickened"  by the S pir it of God.  He is  " born again,"  " not of blood, 
nor  of the will of the flesh, nor  of the will of man, but of God."   
(John 1: 13).

I t is  clear  from what we have learned that the decree of death 
pronounced upon our  fir s t parents  because of their  s in, and which 
has  passed upon their  descendants , the whole race of men, is  God's  
method of protecting His  univer se from s in's  becoming immor tal.  
His  or iginal purpose of a clean, s inles s  wor ld will yet be car r ied out.  
T here will be neither  immor tal s in nor  immor tal s inner s .

T H E  OF F E R  OF  A H I GH E R  L I F E

T he fir s t pair  of our  race had their  genes is  on this  ear th.  
T hough they were the highes t of all its  created beings , never theles s ,
like all animal creatures , they were made of and from the ear th.  
T hey were given the name Adam — ear thmade — because they 
were es sentially ear thly.  T hey were of the same phys ical 
organization as  all other  ear thly creatures , made of the same 
mater ials  and des igned to breathe the same air , subs is t on the 
same food, come into life by success ive generations  in the same 
way;  but they differed from the animals  in pos ses s ing reason and 
the power  of choice.  T hey were candidates  for  immor tality, but not 
yet pos ses sed of it.

T heir  character  was  yet undetermined and immature.  T hey 
mus t fir s t submit to a per iod of probation to demons trate their  
fitnes s  for  immor tality.  I f they gave themselves  to obedience, they 
would prove themselves  wor thy of the endowment of immor tality 
offered to them, as  well as  capable of enjoying it.  On the other  
hand, if they turned away from Him who is  the source of life and 
bles sedness , and went contrary to His  will in disobedience, then 
they mus t lose their  r ight to the tree of life and continued ex is tence.

T he tes t was  applied.  T hey failed.  I ns tead of believing God, 
they chose to believe the tempter .  God warned of death as  the 
result of disobedience;  the devil declared that God was  wrong, that 
they  would " not surely die."   T he penalty threatened by God, he 
as sured them, would not be executed.  I ns tead of suffer ing the los s  
of live, they would be great gainer s  by transgres s ing, would gain 
the knowledge they des ired, and become as  gods , knowing good 
and evil, and they would never  die.  T hey believed this  l ie, and 
disobeyed God.  As  a consequence the penalty threatened was  
executed upon them.  T hey fell under  the sentence of death, and 
with them the human race which was  in their  loins .

T H E  P E NAL T Y VI S I T E D  U P ON S I N



T he penalty vis ited upon the race was  precisely that which 
had been threatened — death.  I t was  not eternal torment;  it was  
not continued life in misery.  Every pr inciple of honor  and of truth 
demands  that God should have said what He meant, and meant 
what He said, in announcing to them the penalty for  their  
disobedience.  T he suppos ition that He had in His  own mind a 
penalty wholly different, indeed one so ter r ible as  to shock the 
moral sense, and that He covered it up and concealed it, revealing it 
only when the offense was  committed, can be credited only by 
those who repudiate the truth and jus tice of God.

We have God's  own interpretation of His  meaning when He 
declared, " I n the day that thou eates t thereof thou shalt surely 
die."   T hey los t at once and forever  all claim to immor tality.  T hey 
fell immediately under  the sentence of death.  However  long their  
trans itory ex is tence might continue, it would surely end in returning 
to the ear th from which they came.

From that moment of their  s in they became subject to death, 
and continued in a dying s tate until death itself over took them.  
T hey passed from a s tate in which death was  not the necessary end 
of their  days  to a s tate in which the seeds  of ultimate death began 
to work in them.  T hey passed from a s tate of access  to the tree of 
life, continuance in which could have confer red immor tality upon 
them, to a s tate in which they were bar red from that tree, and thus  
became wholly mor tal and per ishable.

T hat literal death was  meant by God, and all that accompanies
it of the dis solution of the entire being, is  manifes t when we are 
as sured, in Genes is  5: 5, that Adam " died."

U NF I T  F OR  I MMOR T AL I T Y

T he human race thus  proved itself unfit for  immor tality, and 
has  never  had this  attr ibute.  I f mankind had not, because of the 
mercy and grace of God, been granted another  probation, 
immor tality would have been forever  denied the human race.

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -

T H E  B I B L E  AND I MMOR T AL I T Y

I MMORT ALI T Y is  an attr ibute of God.  I t is  not an attr ibute of 
man.  Man is  not born with it as  an inher itance.  He does  not have it 
by nature.  He does  not have it at all except as  he obtains  it from 
God.  He can obtain it from God only on conditions  which are plainly 
set for th in the Book of God.

Man's  relationship to immor tality is  that of a seeker .  T he idea 
of natural immor tality is  something quite unknown to the B ible.  T he 
teaching of the immor tality of the soul is  quite unscr iptural.  No 



such expres s ion is  found within the pages  of the B ible.  Man is  said 
to be mor tal, never  immor tal.  And this  is  true throughout the B ible, 
both Old and New T es taments .  T here is  not even the s lightes t hint 
in the S cr ipture of the inherent immor tality of the human soul.

On the contrary, the teaching of man's  natural immor tality is  
uniformly and cons tantly denied in the plaines t terms  on almos t 
every page from Genes is  to Revelation.  I ndeed, one of the main 
objects  of the Word of God appears  to be to make plain how br ief, 
vapory, shadowy, evanecent, trans itory, the life of fallen man is ;  
and how endur ing, subs tantial, and eternal is  the immor tal l ife 
which is  God's , and which may be impar ted to the souls  of His  
children on the conditions  laid down.

T hose who have taken the pains  to examine the matter  
declare that the human soul is  spoken of in the B ible more than 
s ix teen hundred times .  Not in one solitary ins tance of these s ix teen 
hundred references  is  the soul spoken of as  immor tal or  deathles s  in
its  nature.  I t is  always  descr ibed as  shor t- lived and per ishable.  I ts  
only hope of an eternal future ex is tence is  the hope held out by the 
offer  of salvation through the gospel of Jesus  Chr is t.

T H E  R U L E  OF  F AI T H

I t is  neither  my des ire nor  my purpose to put for th any 
philosophy of my own.  My sole aim is  to point to the teachings  of 
revelation as  set for th in S cr ipture.  I  have no theory or  hypothes is  
to offer , no new definitions  to give.  My s imple des ire and object is  
to know and believe what the B ible, which is  the rule of faith for  
every genuine Chr is tian, has  to teach regarding this , and every 
other  subject.

After  the mos t careful and earnes t examination of the Word of 
God no other  conclus ions  can be ar r ived at than those which have 
been set for th, and which may be summar ized thus :

Man was  created with a capacity for  an endles s  life, and a 
des ire for  it.

I t was  as sured to him, however , only on condition of per fect 
obedience and s inles snes s .

By a law of his  being, and of all being, s inles snes s  is  
absolutely and bas ically es sential to perpetuity of ex is tence.

I n its  very nature s in is  disorganiz ing and des tructive, not 
merely of well-being, but of being itself, when it is  finished.

Nothing can ex is t eternally that does  not conform to the law 
of its  own being and the will of God, its  Creator .  I t mus t, sooner  or  
later , go to utter  ruin, pas s  out of ex is tence, and give place to that 
which does  conform to the will of God, the loyal and the pure.

When man s inned, as  s in he did, he failed in the tes t or  
probation applied to him to determine his  fitnes s  for  immor tality, for  
which he was  cons tituted.  He los t all hope, and even all pos s ibility 
of immor tality, unles s  some divine and supernatural remedy should 



be provided.
By s in he became a wholly trans itory creature, subject to 

death and extinction.

L I F E  OU T  OF  DE AT H

God's  purpose in man's  creation, however , was  not to be 
foiled by the malice of S atan or  the folly of man himself.  God's  
plans  were laid deeper  and reached far ther  than at fir s t appeared.  
God had taken into cons ideration the poss ibility of human s in.

God has  power  to br ing life out of death, salvation out of ruin, 
and make what seemed a great and remediles s  disas ter  contr ibute 
to the display of the r iches  of His  wisdom and grace through Jesus  
Chr is t His  S on, and even to the higher  glory and bles sedness  of man
himself.  T his  He has  set Himself to do.

T he purpose of God is  to lift man out of the ruin into which he 
precipitated himself by s in;  to set before him again the poss ibility of 
eternal life through a second Adam and a new bir th;  to give him 
another  life;  to make him a new creation, a spir itual being;  and 
ultimately to place him in His  own ever las ting kingdom.

T his  purpose was  hinted, though but vaguely, immediately 
after  the Fall.  I t was  prefigured in the sacr ificial sys tem in the 
death of the victims  on the altar .  I t was  foreshadowed in the 
Mosaic r itual, and gradually unfolded to the faith of the patr iarchs  
and prophets  as  that " better  thing"  which God had provided for  His  
people.

I t was  fully revealed in the coming of the redeeming Mess iah 
Himself, through whom life and immor tality are brought to light in 
the gospel.

T H E  U NS P E AK AB L E  GI F T

T his  was  the purpose for  which the S on of God came to ear th. 
T his  was  the object of His  incarnation and death — to make it 
pos s ible for  dying man to live forever .

T his  is  the gift of God, " the unspeakable gift,"  the gift of 
ever las ting life through Jesus  Chr is t to man.

But it is  forced on no man.  I t is  confer red on those alone who 
believe.  I t cannot be bought.  I t cannot be earned.  I t cannot be 
deserved.  I t cannot be demanded as  a r ight.  I t is  a gift, a free gift. 
I t mus t be received as  such, or  not received at all.  I t mus t be 
des ired, sought, asked for , and received from the only One who has  
it to confer  — Jesus  Chr is t our  S aviour .

T hese are the conditions , the indispensable conditions , the 
only conditions , of the bes towment of immor tality.  T o as  many as  
receive Him He gives  " power  to become the sons  of God, even to 
them that believe on His  name."   (John 1: 12).

T his  will cons titute them heir s  and subjects  of His  ever las ting 



kingdom.  T here s inles snes s , happines s , and immor tality will be 
united in endles s  per fection.

All other  kingdoms  are des tined to come to an end.  All other  
life is  trans itory.  T he kingdom of this  ear th, S atan's  kingdom, is  a 
kingdom of darkness  and death.  However  long it may endure, it 
contains  within itself the seeds  of death and utter  ruin.  I t mus t fade 
away before the light and glory of the ever las ting kingdom of our  
Lord, and He alone " shall reign for  ever  and ever .

I MMOR T AL I T Y  CONDI T I ONAL

I t is  difficult to read the B ible without being s truck by the fact 
that the nature of man is  everywhere contras ted with the nature of 
God.  God is  infinite;  man is  finite.  God is  immor tal;  man is  mor tal.  
God is  eternal;  man is  trans itory.  God has  immor tality in Himself;  
man has  no immor tality in himself.

His  only hope of living forever  is  dependent, or  conditional, 
upon union with God through Chr is t.

T he B ible, in the very plaines t terms , reveals  that the life of 
man is  br ief and temporary.  I t never  once calls  him immor tal, or  
deathles s , or  ever  living.  I t emphatically declares  him to be the 
oppos ite.  He is  said to be " mor tal"  in Job 4: 17;   Romans  6: 12;   
8: 11;  1 Cor inthians  15: 53, 54;  and 2 Cor inthians  4: 11.

I n James  4: 14 the ques tion is  asked, " What is  your  life?"  and 
immediately we are given the inspired answer , " I t is  even a vapour , 
that appeareth for  a little time, and then vanisheth away."

Man's  life is  said to be like gras s , which in the morning 
flour isheth and groweth up, but which in the evening is  cut down 
and withereth.  (Psalms  90: 5, 6).

Human life is  l ike a shadow, like a shadow that continues  not 
and a flower  that is  cut down.  (Psalms  102: 11;   Job 8: 9;   14: 2 ).

I t is  l ike " smoke"  (Psalms  102: 3).  L ike the " flower  of the 
field."  (Psalms  103: 15, 16).  L ike the gras s  that withereth and 
fadeth. ( I saiah 40: 6, 7).

Peter  wr ites , " All flesh is  as  gras s , and all the glory of man as  
the flower  of gras s .  T he gras s  withereth, and the flower  thereof 
falleth away."  ( 1 Peter  1: 24).

A S H ADOW

I nspiration declares , " Man is  l ike to vanity;  his  days  are as  a 
shadow that passeth away."  ( Psalms  144: 4).

" T hou has t made my days  as  an handbreadth;  . . . ver ily 
every man at his  bes t s tate is  altogether  vanity."  (Psalms  39: 5;   
62: 9).

Perhaps  the mos t concise and impres s ive and convincing way 
we can get before us  the content of B ible teaching on this  subject of 
immor tality is  by the catechetical form.  I n the for ty ques tions  and 



Biblical answers  that follow, every passage of the S cr ipture that 
uses  either  the word immor tal or  the word immor tality will be 
included.

I t may come as  a surpr ise to many to learn that the B ible 
uses  the word immor tal only once, and immor tality but five times .

F OR T Y QU E S T I ONS  AND ANS W E R S

1.  Who is  immor tal?  " T he King eternal, immor tal, invis ible, 
the only wise God."   (1 T imothy 1: 17).

2.  Are not all men in pos ses s ion of immor tality?  " T he bles sed 
and only Potentate, the King of kings , and Lord of lords ;  who only 
hath immor tality."   (1 T imothy 6: 15, 16).

3.  Are not all men created immor tal?  God " only hath 
immor tality."   (1 T imothy 6: 16).

4.  I s  there any way by which " mor tal"  man may obtain 
immor tality?  " Whereby are given unto us  exceeding great and 
precious  promises :  that by these ye might be par taker s  of the 
divine nature, having escaped the cor ruption that is  in the wor ld 
through lus t."  (2 Peter  1: 4).

5.  Where is  this  immor tality revealed?  " By the appear ing of 
our  S aviour  Jesus  Chr is t, who hath abolished death, and hath 
brought life and immor tality to light, through the gospel."   (2 
T imothy 1: 10).

6.  Who has  power  to bes tow immor tality upon man?  " T he 
gift of God is  eternal life through Jesus  Chr is t our  Lord."  ( Romans  
6: 23 ).

7.  Will God give this  great gift to all per sons , whatever  their  
works  may be?  God " will render  to every man according to his  
deeds ."   (Romans  2: 6).

8.  What will be the por tion of those who are contentious  and 
obey not the truth?  " I ndignation and wrath, tr ibulation and 
anguish, upon every soul of man that doeth evil."   (Romans  2: 8, 9).

9.  T o whom will God impar t immor tality?  " T o them who by 
patient continuance in well doing seek for  glory and honour  and 
immor tality."   (Romans  2: 7).

10.  What shall be their  reward? " Eternal life."   ( Romans  2: 7 
).

11.  Upon what conditions  may men obtain this  bles s ing?  
" Fight the good fight of faith, lay hold on eternal life."   ( 1 T imothy 
6: 12).

12.  When do men obtain immor tality, at death or  at the 
resur rection?  " T he dead shall be raised incor ruptible."    ( 1 
Cor inthians  15: 52).

13.  How shall those who are not dead become incor ruptible?  
" We shall be changed."    ( 1 Cor inthians  15: 52).

14.  When will this  change take place?  " At the las t trump."   ( 
1 Cor inthians  15: 52).



15.  How suddenly will the change occur?  " I n a moment, in 
the twinkling of an eye, at the las t trump:  for  the trumpet shall 
sound, and the dead shall be raised incor ruptible, and we shall be 
changed."  ( 1 Cor inthians  15: 52).

16.  Will this  change be a change of the internal or  the 
external and phys ical or  cor ruptible man?  " T his  cor ruptible mus t 
put on incor ruption."   ( 1 Cor inthians  15: 53).

17.  What then becomes  immor tal?  " T his  mor tal mus t put on 
immor tality."   ( 1 Cor inthians  15: 53).

18.  What scr ipture will be fulfi l led when this  cor ruptible shall 
have put on incor ruption, and this  mor tal shall have put on 
immor tality?  " T hen shall be brought to pass  the saying that is  
wr itten, Death is  swallowed up in victory."   ( 1 Cor inthians  15: 54;   
I saiah 25: 8).

19.  Who will be raised from the dead?  " All that are in the 
graves  shall hear  His  voice, and shall come for th."   ( John 5: 28, 
29).

20.  Will the unbur ied r ise?  " T he sea gave up the dead which 
were in it;  and death and hell [ the grave] delivered up the dead 
which were in them."   ( Revelation 20: 13).

21.  Will different clas ses  of character s  be raised?  " T here 
shall be a resur rection of the dead, both of the j us t and unjus t."   ( 
Acts  24: 15).

22.  For  what purpose will the good be raised?  " T hey that 
have done good unto the resur rection of life."   ( John 5: 29).

23.  T o what will the res t be raised?  " T hey that have done 
evil, unto the resur rection of damnation."   ( John 5: 29).

24.  Will a man's  final des tiny be in accordance with the life he 
has  lived?  " Whatsoever  a man soweth, that shall he also reap."    ( 
Galatians  6: 7 ).

25.  What will be the por tion of the ungodly?  " He that soweth 
to his  flesh shall of the flesh reap cor ruption."   ( Galatians  6: 8).

26.  What shall be the reward of the r ighteous?  " He that 
soweth to the S pir it shall of the S pir it reap life ever las ting."   
(Galatians  6: 8).

27.  Where now is  the Chr is tian's  life?  " Your  life is  hid with 
Chr is t in God."   ( Colos s ians  3: 3 ).

28.  How, then, should we live?  " Let us  not be weary in well 
doing:  for  in due season we shall reap if we faint not."   ( Galatians  
6: 9 ).

29.  What will be the fate of those who by sowing to the flesh 
reap cor ruption?  " T hese, as  natural brute beas ts , made to be taken 
and des troyed, . . .shall utter ly per ish in their  own cor ruption."   ( 2 
Peter  2: 12 ).

30.  I s  it pos s ible for  man to be utter ly des troyed?  " Fear  Him 
which is  able to des troy both soul and body in hell."   ( Matthew 
10: 28).

31.  What is  the wages  of s in?  " T he wages  of s in is  death."   ( 



Romans  6: 23 ).
32.  I s  this  only bodily death, or  a death of the whole man?  

" T he soul that s inneth it shall die."   ( Ezekiel 18: 4 ).
33.  I f the wicked turn away from his  wickedness  and do 

r ight, what then?  " He shall save his  soul alive."   ( Ezekiel 18: 27).
34.  When a r ighteous  man turns  away from r ighteousness  

and commits  iniquities , and dies  in them, what then?  " For  his  
iniquity that he hath done shall he die."   ( Ezekiel 18: 26 ).

35.  As  he fir s t dies  in his  iniquity and then dies  for  his  
iniquity, what mus t his  las t death be called?  " T he second death."   ( 
Revelation 21: 8 ).

36.  What is  the result attained by the man who conver ts  a 
s inner  from the er ror  of his  ways?  " He . . . shall save a soul from 
death, and shall hide a multitude of s ins ."   (James  5: 20 ).

37.  What, then, has  God placed before us  to excite us  to 
action?  " I  call heaven and ear th to record this  day agains t you, that 
I  have set before you l ife and death, bles s ing and cur s ing:  therefore 
choose l ife, that both thou and thy seed may l ive."   ( Deuteronomy 
30: 19).

38.  How does  God manifes t His  love for  men?  " God so loved 
the wor ld, that He gave His  only begotten S on, that whosoever  
believeth in Him should not per ish, but have ever las ting life."   ( 
John 3: 16 ).

39.  What is  the S aviour's  charge agains t men?  " Ye will not 
come to Me, that ye might have life."   ( John 5: 40 ).

40.  What is  the command of God to all?  " Cas t away from 
you all your  transgres s ions , whereby ye have transgres sed;  and 
make you a new hear t and a new spir it:  for  why will ye die, O house 
of I s rael?  For  I  have no pleasure in the death of him that dieth, 
saith the Lord God:  wherefore turn your selves  and live ye."    ( 
Ezekiel 18: 31, 32 ).

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -
- -

B I B L E  T R U T H  VE R S U S  H U MAN T R ADI T I ON

WHEN the B ible teaching regarding life, death, and 
immor tality is  under s tood, many related doctr ines  at once become 
clear .  When the nature of man is  seen in the light in which the 
S cr iptures  set it for th, as  mor tal and not immor tal, many human 
traditions  are bound to be discarded.  When the plain teaching of 
the B ible on this  subject is  accepted, great light will be thrown on 
ques tions  long shrouded in darkness .

I t is  not the B ible that has  given r ise to all the contradictory 
views  which prevail about immor tality.  T he B ible is  a plain, 
common-sense, cons is tent revelation of the truth that God would 
have men under s tand.  I n the very nature of things  it cannot teach, 



and cer tainly does  not suppor t, doctr ines  that contradict one 
another .

Look for  a moment at the var ious  views  held by men about 
the nature of man and a future life.  Look fir s t, however , at the 
B iblical teaching, and hold it in mind as  oppos ing views  are 
cons idered.

CE S S AT I ON OF  CONS CI OU S  E XI S T E NCE

T he B ible teaching is  that man is  mor tal.  All future life 
depends  upon Jesus  Chr is t and is  bes towed by God through Chr is t.  
Natural death, which comes  upon all men, is  not life in another  
realm or  s tate but a ces sation of all conscious  ex is tence.  I t is , 
however , a temporary ces sation of life, for  there will be a 
resur rection.  T his  resur rection at " the las t day"  will include the 
whole race of humanity, both r ighteous  and wicked.  All will be 
raised to be judged.  T he r ighteous  will then put on immor tality, and 
the wicked, des titute of the life that is  in Chr is t, will die the second 
death — be punished with ever las ting des truction, not ever las ting 
torment, and utter ly per ish in their  own cor ruption.

T hat is  the clear , pos itive teaching of Holy S cr ipture.  But it is  
not the view held by all Chr is tians .  Many have been raised from 
childhood to believe that man by nature is  immor tal.  T hey look 
upon their  bodies  as  pr isons  and clogs  from which, at death, their  
immor tal souls  will be released, the r ighteous  go at once to heaven, 
the wicked to be plunged into hell.  T he fir s t will enjoy the presence 
of God forever ;  the second will be compelled to endure the 
torments  of hell forever .

P U R GAT OR Y DOE S  NOT  E XI S T

T here are those who hold a modification of the second view, 
believing that even the r ighteous , pos ses s ing immor tal souls , 
ins tead of going directly to heaven at death, are held in a place 
called purgatory.  I n this  place their  disembodied spir its , after  the 
lapse of a greater  or  les ser  per iod of time, become purged from 
every s tain by the sanctifying influence of fire and br ims tone.  T he 
process  of pur ification in purgatory is  held to be mater ially has tened 
by the repetition of cer tain Latin prayer s , which those specially 
qualified are always  ready to offer  — when paid to do so.  T hen, 
after  the judgment, the purged saints  will enjoy eternal bles sedness  
while the incor r igible wicked endure eternal torment.

T he teaching of the B ible, that all men are mor tal, clear s  away 
the confus ion as  to where the truth lies  in these conflicting theor ies . 
Man, being mor tal, not pos ses s ing an immor tal soul, does  not go to 
heaven, hell, or  purgatory when he dies .  He goes  into the grave.  
T here he neither  endures  pain nor  enjoys  blis s .  He is  completely 
unconscious , knowing nothing.  He is  as leep, awaiting the 



resur rection and the judgment to determine his  eternal des tiny.  He 
is  not in a place of torment.  He is  not in a place of happines s .  He is  
not in purgatory.  All the prayer s  and masses  in the wor ld will not 
reach him or  benefit him.  He is  dead.

I MMOR T AL  AND I MMOR T AL I T Y

No B ible wr iter  except Paul ever  makes  use of the words  
immor tal and immor tality.  He uses  the word immor tal but once, 
and immor tality but five times .  He never  applies  either  of these to 
s inner s .  He never  applies  either  to the r ighteous  or  to s inner s  in 
this  wor ld. He never  applies  either  to men's  souls  at all, either  
before or  after  death.

Paul applies  his  s ingle use of the term immor tal to God.  ( 1 
T imothy 1: 17 ).  He declares  that God is  the only pos ses sor  of 
immor tality.  ( 1 T imothy 6: 15, 16).  He says  immor tality is  
revealed, or  brought to light, in the gospel of the S on of God. ( 2 
T imothy 1: 10).

He presents  immor tality as  an attr ibute which men are to 
seek for  by patient continuance in well doing.  ( Romans  2: 7 ).

He locates  the time when immor tality shall be " put on"  by the 
followers  of God, and fixes  it at the resur rection, when Chr is t, who 
is  our  life, shall appear . ( 1 Cor inthians  15: 52-54 ).

Consequently, the only inspired wr iter  who mentions  
immor tality at all never  taught the immor tality of the soul, or  of 
man, as  it is  now taught in some Chr is tian pulpits  and creeds .

Not one of the approx imately for ty wr iter s  of the B ible ever  
once speaks  of any per son as  " dying and going to heaven,"  or  
" dying and going to hell,"  or  " dying and going to purgatory."   T hey 
all knew better .  S uch views  have their  sources  in other  places  than 
the Chr is tian S cr iptures .  And such views , because they are not only 
un-B iblical and anti-B iblical, should be ins tantly discarded by all 
Chr is tians .  T he B ible and the B ible alone is  the bas is , and the only 
bas is , of genuine Chr is tianity.

AL L  NE E DF U L  T R U T H

We have in the B ible a book in which God has  made a 
revelation of all truth necessary to salvation.  T his  Book contains  all 
needful information regarding man's  or igin, his tory, condition, 
nature, and des tiny.  I ts  plain and pos itive teaching throughout is  
that man is  mor tal, not immor tal;  per ishable, not deathles s ;  that his  
only hope of a future life is  in Jesus  Chr is t and Him alone.

T he sacred wr itings  of the Chr is tian faith promise life to those, 
and those only, who believe on Jesus  Chr is t.  T hey threaten death 
and des truction to the disobedient and the rebellious .  T his  is  the 
B ible teaching regarding man and man's  des tiny, regarding life and 
death.  T his  is  its  teaching regarding a future life — life in Chr is t, 



death out of Chr is t.

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -
- - - - - -

T H E  E T E R NAL  CONQU E S T  OF  DE AT H

GOD made man for  immor tality.  He did not make him 
immor tal.  Man was  placed on probation to determine his  fitnes s  to 
live forever .  He might have been exempt from death forever  had 
he never  s inned.

Adam brought death on himself and all mankind by s in.  
Mor tality became the lot of humanity.  And that has  per s is ted from 
the beginning until now.  Man has  found no way in himself to avoid 
the consequences  of his  s in.  For  s ix  millenniums  the whole race of 
man has  been s teadily plunging over  the dread precipice of death.

Never theles s , we hope for  immor tality as  confidently and 
ardently as  do those who believe the antiscr iptural view of the 
deathles s  nature of man.  Moreover , we advocate the doctr ine of 
immor tality as  earnes tly as  they.

We differ  only in the grounds  of our  hope.  We teach it as  a 
Chr is tian doctr ine;  they as  a doctr ine of philosophy.  they claim it 
from Adam by their  natural bir th;  we from Chr is t only by a new 
spir itual bir th and a resur rection from the dead.

T hey believe it to be the natural endowment of every man;  
we believe it to be a supernatural endowment, received by faith as  
a gift of God's  grace through the redemption provided by Chr is t.

I t is  s til l the purpose of God to immor talize man, but not in s in 
and misery.

Only as  men are res tored to holines s  by Chr is t do they 
become fit for  immor tality.  T hen at His  second coming these, and 
these alone, receive it at His  hand.

A MONS T R OU S  CONCE P T I ON
T he mons trous  conception of two ever las ting kingdoms  

running parallel with each other  — one a kingdom of pur ity and 
bles sedness  known as  heaven, the other  a kingdom of endles s  s in 
and sor row known as  hell;  the fir s t to resound with the praises  and 
joy of the redeemed men and unfallen angels , the second with the 
groans  and blasphemies  of los t s inner s  and devils  to all eternity — is
a doctr ine invented by the devil to discredit God.

I t is  not a doctr ine of the B ible.
T he B ible compr ises  two T es taments , the Old and the New.  I n

these there are revealed to us  two wor lds , two Adams , two 
progenitor s , two bir ths , two covenants , two clas ses  of men, two 
kingdoms , two divine advents , two lives , and two deaths .

T hese couplets  are contras ted throughout the S cr iptures .  I n 
all cases  the second is  super ior  to, and more subs tantial and 



endur ing than, the fir s t.
T he fir s t wor ld, per fect indeed at its  creation, is  now under  

s in.  I t is  therefore uns table and trans itory.
T he new wor ld is  revealed as  a br ighter , better , more 

subs tantial, and more glor ious  wor ld.  I t is  as  yet invis ible, spir itual 
in its  nature, fitted and des tined to endure forever .  " For  the things  
which are seen are temporal;  but the things  which are not seen are 
eternal."   ( 2 Cor inthians  4: 18 ).

F I R S T  AND S E COND ADAMS

T he fir s t Adam was  created " out of the dus t of the ground."   
He was  the nobles t and highes t of ear thly creatures , with a capacity 
for  an endles s  ex is tence.  T his  was  to be as sured, however , by his  
maintaining himself in s inles snes s , without which he could neither  
pos ses s  nor  enjoy eternal life.  He proved himself unwor thy of 
endles s  life by disobeying his  Creator .  He failed to live up to his  
highes t pos s ibilities .  " T hat was  not fir s t which is  spir itual, but that 
which is  natural;  and afterward that which is  spir itual."   ( 1 
Cor inthians  15: 46 ).

T he fall of the fir s t Adam made necessary the revelation of 
the second Adam.  He was  born of a woman, but begotten by God.  
He is  both divine and human, the S on of man and the S on of God.  
He is  the true link between this  lower  wor ld and the higher  wor ld of 
light and glory.  Of that wor ld He is  Lord of all.  He was  " in all points  
tempted like as  we are, yet without s in."   He died as  a mor tal for  
the redemption of men, though He posses sed immor tality in His  
own r ight.  " Being made per fect"  through suffer ing, He becomes  
" the author  of eternal salvation unto all them that obey Him"  and to 
as  many as  receive Him He gives  " power  to become the sons  of 
God, even to them that believe on His  name."   ( Hebrews  5: 9;   John 
1: 12 ).

T W O P R OGE NI T OR S

T he fir s t Adam became the progenitor  of a race like himself — 
ear thly, carnal, s inful, mor tal.  His  descendants  could not inher it 
from him what he could not transmit, an immor tality which he never  
pos ses sed.  T hey were born in s infulnes s .

T he second Adam, the divine S on of God, became the 
progenitor  of a race like Himself, sharer s  of His  own nature, pure in 
hear t, spir itual in their  natures .  Although for  a while they linger  in 
this  wor ld of s in, subject to phys ical death, they will in due time 
enter  upon that " inher itance incor ruptible, and undefiled, and that 
fadeth not away, reserved in heaven for  you, who are kept by the 
power  of God through faith unto salvation ready to be revealed in 
the las t time."   ( 1 Peter  1: 4, 5 ).



T W O B I R T H S

No descendant of Adam can inher it eternal life unles s  and 
until he is  born again, begotten of a progenitor  who posses ses  
eternal life.  " T hat which is  born of the flesh is  flesh;  and that which 
is  born of the S pir it is  spir it."   ( John 3: 6 ).

Men inher it from Adam, by the fir s t bir th, only what Adam had 
to transmit to his  pos ter ity — natural, mor tal, trans itory life.

From the second Adam, by the second bir th from above, we 
inher it that which our  Progenitor  has  to give, a spir itual, deathles s  
life, a life impar ted to us  and generated in us  by the S pir it of God.  
T his  is  the life spoken of in the B ible as  " the life ever las ting,"  a life 
directly from Him, which alone can make " us  meet to be par taker s  
of the inher itance of the saints  in light."   ( Colos s ians  1: 12 ).

T W O COVE NANT S

T he acceptance of the gospel of Chr is t br ings  us  under  a new 
covenant.  T he fir s t covenant was  a covenant of works , " Do this  and 
live."   I ts  rewards  and penalties  and motives  were ear thly.  I t could 
not make " the comers  thereunto per fect,"  that is , complete.  " For  if 
that fir s t covenant had been faultles s , then should no place have 
been sought for  the second."  ( Hebrews  8: 7 ).

T he second covenant is  a covenant of faith.  " Believe and thou 
shalt be saved."   I t requires  an implicit trus t in a S aviour  who can 
" save to the uttermos t,"  One " who is  made, not after  the law of a 
carnal commandment, but after  the power  of an endles s  life."  ( 
Hebrews  7: 16 ).  I ts  motives , its  rewards , are spir itual, heavenly, 
eternal.

T W O CL AS S E S

As  a consequence of the fall, mankind came to be divided into 
two clas ses  — s inner s  and saints , los t and saved, wicked and 
r ighteous .  T he fir s t are carnally minded;  are controlled by wor ldly 
motives ;  seek for  wor ldly gain;  have all their  good things , which 
per ish with their  use, in this  l ife.

T he second, the r ighteous , are spir itually minded;  are led by 
the S pir it of God;  through the S pir it mor tify the deeds  of the flesh;  
are governed by spir itual influences ;  seek those things  that are 
above, that are pure, subs tantial, eternal.  T heir  choice is  the good 
par t that shall never  be taken away.  T hey and they alone have 
eternal life.

T W O K I NGDOMS

I t follows  that there are two kingdoms ;  the fir s t, of this  wor ld. 
Over  this  kingdom the great adver sary of God and man holds  



dominion as  pr ince of this  wor ld.  I t is  a kingdom of evil, of disorder , 
of sor row, of darkness , of war ,  and of death.  I t is  a kingdom which 
is  doomed to be over thrown, and utter ly and forever  des troyed.

T he second is  the kingdom of God, of heaven, of Chr is t.  T his  
is  a kingdom of light and glory and power .  I t is  a kingdom of 
r ighteousness  and peace and joy.  I t is  es tablished by the S on of 
God as  His  ever las ting kingdom, and " it shall s tand for  ever ."

T W O ADVE NT S

T o lay the foundations  of this  kingdom, the S on of God came 
in the flesh at His  fir s t advent, to suffer  and die.  Having conquered 
death, He rose and ascended to heaven, leading " a multitude of 
captives "   (Ephes ians  4: 8, margin), and giving " gifts  unto men."

He left the as surance that He will return to this  ear th — come 
again, in a second advent — to gather  the fruits  of His  victory and 
reap the harves t of His  minis try.  He will accomplish this  by rais ing 
the dead, j udging the wor ld, des troying all that is  per ishable and 
vile and unwor thy in the ear th, and making all things  new.  " Unto 
them that look for  Him shall He appear  the second time without s in 
unto salvation."   ( Hebrews  9: 28 ).  I n His  new heavens  and new 
ear th He will reign with His  ransomed people forever .

T W O DE AT H S

Great prominence also is  given in the S cr iptures  to the fir s t 
and second deaths .  And there is  no vagueness  in the Book of God 
respecting these.  T here is  no reason or  excuse for  
misunder s tanding its  teachings  on this  subject.  Nor  would there be 
any such misunder s tanding if men did not prefer  to believe the 
or iginal lie of S atan rather  than the pos itive truth of God.  When 
man is  as sumed to be an immor tal being, of cour se there is  no 
place for  a second death.

But there is  a second death, an eternal death.  And it is  death, 
not ever las ting l ife in torment.  Whatever  miser ies  may attend its  
cour se and follow in its  train, never theles s , " s in, when it is  finished, 
br ingeth for th death."   ( James  1: 15 ).

S I N NOT  T O B E  P E R P E T U AT E D

S in is  not to be perpetuated.  S inner s  will not live forever .  
T he plain doctr ine of the B ible is  that the devil and all his  works  will 
be des troyed, utter ly des troyed.  Death is  to be abolished " and 
swallowed up in victory."   Evil is  not to continue through the eternal 
ages , but give place to eternal good.  " S or row and s ighing"  is  to be 
completely unknown, " and there shall be no more pain."

T he victory which the S on of God gained over  His  enemies  



and the enemies  of His  people is  to be complete, wanting nothing.  
" For  it pleased the Father  that in Him should all fullnes s  dwell;  and, 
having made peace through the blood of His  cros s , by Him to 
reconcile all things  unto Himself;  by Him, I  say, whether  they be 
things  in ear th, or  things  in heaven."   (Colos s ians  1: 19,20 ).  " At 
the name of Jesus  every knee should bow, of things  in heaven, and 
things  in ear th, and things  under  the ear th, and that every tongue 
should confes s  that Jesus  Chr is t is  Lord, to the glory of God the 
Father ."  ( Philippians  2: 10, 11 ).

T H E  GL OR I OU S  CONS U MMAT I ON

No other  consummation is  conceivable for  a per fect and 
omnipotent Deity — One who is  per fect in wisdom to plan, per fect in 
power  to execute all His  purposes  of benevolence and grace.  He 
will finally crown His  self- sacr ificing work by a glor ious  
consummation.

T he B ible is  fi l led with promises , pledges , and prophecies  of 
this  consummation.  God swore a solemn oath to Moses :   " As  truly 
as  I  l ive, all the ear th shall be fil led with the glory of the Lord."   ( 
Numbers  14: 21 ).  T he whole univer se is  to be pur ified, with no 
plague spot left in it, " fi l led with the fullnes s  of Him that fil leth all in 
all."   T here will be no depth of hell left in it in which the miserable 
victims  of God's  wrath are to be confined, to s in and suffer  forever .  
S in is  to be ended, abolished, des troyed forever .

T he psalms  are full of promises  of this  coming glory under  the 
reign of Chr is t.  T hey predict not a temporal millennium per iod but 
the es tablishment of a kingdom that shall never  end.

I n glowing terms  the prophets  descr ibe the completeness  of 
the victory over  evil.  T here will be nothing to hur t or  des troy 
throughout the length and breadth of God's  dominions .  " T he 
ransomed of the Lord shall return, and come to Z ion with songs  and 
ever las ting joy upon their  heads :  they shall obtain joy and gladness , 
and sor row and s ighing shall flee away."   ( I saiah 35: 10 ).  " I n the 
days  of these kings  [the modern nations  of Europe] shall the God of 
heaven set up a kingdom, which shall never  be des troyed:  and the 
kingdom shall not be left to other  people, but shall break in pieces  
and consume all these kingdoms  and it shall s tand for  ever ."   ( 
Daniel 2: 44 ).

T H E  GAT H E R I NG OF  GOD'S  P E OP L E

T he Old T es tament closes  with a descr iption of the gather ing 
of God's  people as  jewels  into His  kingdom, and the complete 
des truction of all the wicked.  When He cleanses  His  threshing floor , 
it will not be to gather  the good grain into one garner  and the chaff 



and tares  and wor thles s  rubbish into another , into some dark 
corner , there to be left to rot and send for th their  pes tilential s tench 
forever .  Nor  will He cas t them into a fire which will smolder  and 
fume and smoke, but  never  consume.  But, " the day cometh, that 
shall burn as  an oven;  and all the proud, yea, and all that do 
wickedly, shall be s tubble:  and the day that cometh shall burn them 
up, saith the Lord of hos ts , that it shall leave them neither  root not 
branch."   ( Malachi 4: 1 ).

Every philosophy, every theory, every doctr ine that will not 
permit us  to believe in such a glor ious  consummation is  
antichr is tian, and should be discarded.

Coming to the New T es tament, we observe that the teaching 
of this  glor ious  end to the purposes  of God becomes  more 
pronounced.  T he chief object of Chr is t's  coming into the wor ld is  
declared to be " that through death He might des troy [not impr ison 
and torment forever , but des troy]  him that had the power  of death, 
that is , the devil."  ( Hebrews  2: 14 ).  " For  this  purpose the S on of 
god was  manifes ted, that He might des troy the works  of the devil."   
( 1 John 3: 8).

T H E  E ND OF  T H E  AGE -L ONG CONF L I CT

T he works  of the devil are s in and sor row and death.  T hese, 
together  with their  author , are to be eternally des troyed.

I n no place in all the record of God's  will contained in 
S cr ipture is  there the s lightes t intimation that the conflict of the 
ages  now raging between Chr is t and S atan will is sue in any 
outcome other  than the complete and utter  des truction of the great 
adver sary of God and man.  We are explicitly told that S atan is  to 
be consumed " with the S pir it of his  mouth,"  and des troyed " with the 
br ightnes s  of His  coming."   ( 2 T hes salonians  2: 8 ).  " According to 
His  good pleasure which He hath purposed in Himself:  that in the 
dispensation of the fullnes s  of times  He might gather  together  in 
one all things  in Chr is t, both which are in heaven, and which are on 
ear th;  even in Him."   ( Ephes ians  1: 9, 10 ).

I n the parallel between the fir s t and second Adams , already 
discus sed, is  disclosed how the base mus t come before the pure, 
the natural before the spir itual, and the temporal before the eternal. 
Paul, in language that glows , descr ibes  the glor ious  consummation, 
when the imper fect reaches  its  end and is  done away, and the 
per fect comes ;  when the r ighteous  dead are raised and 
immor talized and glor ified with their  r isen Lord.  He then exclaims , 
" T hen cometh the end, when he shall have delivered up the 
kingdom to God, even the Father ;  when He shall have put down all 
rule and all author ity and power .  For  He mus t reign, til l He hath put 
all enemies  under  His  feet.  T he las t enemy that shall be des troyed 
is  death."  ( 1 Cor inthians  15: 24-26 ).

Peter , too, descr ibes  the coming of the Lord, together  with the 



complete over throw and des truction of the wicked, in the general 
conflagration, when " the heavens  being on fire shall be dis solved, 
and the elements  shall melt with fervent heat; "  and adds , 
" Never theles s  we, according to his  promise, look for  new heavens  
and a new ear th, wherein dwelleth r ighteousness ."   ( 2 Peter  3: 12, 
13 ).

T H E  CL OS I NG S CE NE S

I t is , however , the las t book of the B ible, the Revelation, that 
we find disclosed mos t comprehens ively the final scenes  of the 
great drama of the ages , together  with the mos t per fect picture of 
the wor ld to come.  Here in apocalyptic vis ion the S eer  of Patmos  
sees  pass ing before his  wonder ing eyes  the scenes  of conflict and 
carnage, the fire and smoke, in which our  Lord, fir s t as  the Alpha 
and Omega, the Beginning and the Ending, which was  and is  and is  
to come, the Almighty;  and then as  " the Lamb of God, which was  
s lain from the foundation of the wor ld; "  and finally as  the glor ious  
conquer ing King of kings  and Lord of lords , is  descr ibed as  waging 
war  with every form of evil, per sonified under  every imaginable and 
actual symbol or  image.  And it all converges  to and is  
consummated in the over throw and extirpation of evil, and of all 
oppos ition to God and Chr is t, whatever  form it may as sume, or  
however  s trongly it may be entrenched, or  however  vigorous ly it 
may contend, and the ultimate reign of r ighteousness , peace, and 
harmony throughout the whole of the vas t reaches  of the univer se.

I n the final scene, the Judge is  seated on His  great white 
throne.  Before His  face heaven and ear th flee away;  the dead, 
small and great, s tand before God;   the books  are opened, and 
everyone is  j udged according to his  works .

T H E  S E COND DE AT H

Another  book is  opened.  T his  is  the book of life.  Whosoever  
is  not found wr itten in this  book is  cas t into the same lake of fire 
which was  prepared for  the devil and his  angels .  T his  is  the second 
death.  From this  there will be no recovery, no resur rection, no 
breaking of eternal s leep.  Death and the grave are also cas t into 
this  all-consuming lake of fire.

T he seer  is  then allowed to look in upon eternity, and he lifts  
the veil for  us  to look with him.  We see a new heaven and a new 
ear th, " for  the fir s t heaven and the fir s t ear th were passed away."   
We see the " new Jerusalem, coming down from god out of 
heaven,"  with its  jasper  walls , its  pear ly gates , its  br il l iant palaces , 
its  golden s treets , and its  pure r iver  of water  of life, clear  as  crys tal, 
proceeding out of the throne of god and of the Lamb.  I n the mids t 
of the s treet of it, and on either  s ide of the r iver , is  the tree of life, 
once in the Garden of Eden, bear ing twelve manner  of fruits .



NO MOR E  CU R S E

But there are now no cherubim with flaming swords  to guard 
its  approach.  I t is  now for  the healing of the nations .

T he gates  of the city are not shut by day, which fact means  
that they are not shut at all, for  there is  no night there.  We look in 
and see the redeemed and glor ified inhabitants , clothed in white, 
with crowns  on their  heads  and harps  in their  hands , s inging praises  
to God and to the Lamb.

" T here shall be no more cur se."   " T here shall be no more 
death, neither  sor row, nor  crying, neither  shall there be any more 
pain;  for  the former  things  are passed away."

T he Lamb, who is  in the mids t of the throne, will feed them, 
and lead them to living fountains  of water .  God will wipe away all 
tear s  from their  eyes .  T hey will see His  face.  His  name will be in 
their  foreheads .  He will be with them forever .

S ince there will be no night there, they need no ar tificial l ight, 
neither  light of the sun. T he Lord God giveth them light.  " And they 
shall reign for  ever  and ever ."

T hese sayings  are faithful and true.  " He which tes tifieth these 
things  saith, S urely I  come quickly.  Amen.  Even so, come, Lord 
Jesus ."   ( Revelation 22: 20 ).

T HE END.
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